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lAUREATO IN DIEITTO CIVILE E CANONICO NELLA UNIVEESITA DI PISA, 
CAVALIERE DELL’ OEDINE EQCESTEE DEI SS. MAURIZIO E LAZZARO, 
CAVALIEEE DELL’ OEDINE DELLA CORONA d’iTALIA, 

DELLA CORONA IMPERIALE Dl PRUSSIA, 

DECORATO DEL MEDJIDIE DI COSTANTINOPOLI, 
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CONSOLE DI SUAMAESTi. IL RE D’’ITALIA in boaibay, 
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t ^ignare, 

Quando iiicomiuciai ad occuparmi ili alcune ricerclie siil 
Buddhismo, oltre al desiderio d’istruirmi nella sua storia, ini 
pi’efissi lo scopo di stabilire un confronto fra i fondatori degli 
Ordini Monastic! nelle Indie ed in Italia. 

Gautama Buddha e Francesco d’Assisi hanno tanti punti di 
contatto e di affinita nelle loro relazioni social! e moral!, die 
la lettura di tale studio mi sembrb poter riuscire di qualche 
interesse. 

Non avendo altro ad offrirle se non che questo povero libro, 
spoglio affatto di pregi, io lo dedico a Lei qual pegno di verace 
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amicizia, aiiffurandomi cVElla vorra fargli btion viso avuto 
riguardo all’ anirao dell’ amico, che nell’ offerta cLiede indul- 
genza piu assai che lode. 

Descrivo in questo mio libro un periodo glorioso nella storia 
delle Indie, e dovendo in esso dar qualche cenno di Autichita, 
Poesia, Scultura e Pittura, piii facilmente m’ indussi a dedicarlo a 
Lei figlio della Terra clie vide nascere Virgilio, Dante, Micbel- 
angelo, Raffaello, Guicciardini, Vico, Romagnosi e gli altri molti 
die illustrarono con le loro opere il mondo. 

Parlo dell’ antica India che nella storia ha pagine incancel- 
labili; della inoderna non dico, di questa “ Ai posteri I’ardua 
sentenza.” 

Mi conservi 1’ affetto che .sempre mi ha dimostrato e mi 
creda di cuore 

affmo. amico, 

J. GERSOX BA CDNHA. 

BuihJniij, 29 1875 . 
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PREFACE. 


The ideas and facts comprised in this volume are principally 
drawn*from materials for a memoir which I had recently the 
honour of communicating to the Bombay Branch of the Eoyal 
Asiatic Society. 

Its reproduction in a more accessible form here from the 
Journal of that learned Society is^ however, fraught with one 
disadvantage —that the fortunes of Gautama Buddha^s tooth are 
in general too remote from the sympathies of those not pro¬ 
fessing his creed to find favour with them, especially on ac¬ 
count of the spirit of the marvellous pervading almost every 
page of the Buddhist religious records, already too wearisome 
from their chronically labouring under what ilacaulay would 
call the “ Lues Boswelliana,^'’ or disease of admiration, for every 
object pandering to the worship of Sakya Muni. 

In connection, howovmr, with an account of the life and sys¬ 
tem of the eminent Hindu sage, involving as they do problems 
of deep concern to the philosopher and the religionist, and 
throwing light on an obscure period—the morning-twilight of 
Indian authentic history—it greatly enhances the value of 
that ‘ paper,’ and deserves the attentive study of every one 
taking an interest in the moral and religious history of our 
species. 

But even though that remarkable period during which Gau¬ 
tama Buddha flourished had nothing extraordinary to interest 
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xii PREFACE. 

uSj tile attractive beauty of his life, and the great influence 
exercised till the present day over an immense section of man¬ 
kind by his system—an offshoot though it be of the Indian mind, 
not in the fresh days of its prime and vigour, but at a memor¬ 
able epoch when the Aryan feudalism, so to speak, tracing 
back its origin to an economical law lying at the very root of 
Indian society, was slowly yielding to the incessant revolution - 
ary movement of the aboriginal Turanian serfs, and the Vedas 
with their exclusive doctrines were no longer capable of con¬ 
trolling the multitudes that had apparently become too unwieldy 
to be guided by it—would in themselves be sufficient to do 
so. In other climes and countries exempted from the domain of 
arbitrary and anomalous ordinances governing the Indian people, 
an achievement of this sort would perhaps have eventually led to 
a better political organization, and the day of its inauguration 
marked as a gala day in the annals of nations. In India, 
however, in a country without a parallel in the course its social 
and religious institutions have run, the effect of the impetus 
seems to have been rebounding ; it found the people too firmly 
incased to burst forth, in spite of the salutary pressure applied to 
it, with a new, young life. One reaction was followed by an¬ 
other, until at last their resultant was an evident retrogression. 

To render, however, such a subject interesting, it necessitates, 
besides an able exposition requiring the qualifications of an 
Eugene Burnouf or of the veteran Hodgson, the mastering of 
volumes in half a dozen Eastern languages, written in so many 
different characters,—a task that it is the privilege of few to 
perform to one’s satisfaction. 

As my work has grown from a simple memoir, so has grown my 
interest in it, and, although the present work is concluded, I do 
not feel inclined to lay aside the study. The subject, however, is 
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really so extensive, that, in spite of the care and labour bestowed 
by me in the few hours I could snatch from a laborious medical 
practice during its preparation, errors, I am afraid, have crept 
in, especially regarding those points in Buddhism which are 
stiU controversial. 

In conclusion I would merely further remark, although it 
may appear superfluous to do so, that within the narrow sphere 
of a memoir and an essay I could not possibly do more than 
give a faint outhne of a vast field of research, in which only the 
prominent events in the life of Buddha are sketched, and his 
system dealt with more from a synthetic than from an analytical 
point of view, avoiding as much as possible whatever might 
savour of dogmatism concerning the views I have expressed; 
while in narrating the events connected with the history of the 
relic, I have given impartially the data that impugn its genuine¬ 
ness, without meaning any oflence to those who believe in it. 
How far I have succeeded in these particulars is left to the 
decision of others. Should it, however, induce subsequent re¬ 
searches in this comparatively neglected field of study, it will 
amply repay me for the hours I have sedulously spent in writing 
the following pages. 




A PRELIMINARY ESSAY 


ON THE 


LIFE AYR SYSTEM OF GAUTAMA BUDDHA. 


It may not perhaps be generally known that, like the two Kalidasas, 
there are two historical personages who alike claim the honour of 
being called Gautama Buddha, to say nothing of a great number 
of others bearing their name but. devoid of their fame. They are what 
the philologist calls homonyms, but not homogenes. One is a great 
writer on dialectics, his system being the most excellent that Indian 
logicians have ever produced;* the other is the celebrated pro- 
pounder of the religious system known as Buddhism, who, though he 
delivered many discourses and preached a good deal, never wrote, 
like the other great reformers of old, a word that could be transmitted 
to posterity. It is the latter personage who is the subject of the follow¬ 
ing observations. 

We learn from the Lalita-Fisfura,f a legendary biography of Buddha 
in Sanskrit, that Buddha was born with certain peculiarities of body and 
mind which indicated, according to the contemporary soothsayers, that 
he was destined to attain preeminence in the realms of politics or 
religion. As is generally the case with extraordinary personages of 
anti(juity, his birth was preceded by extraordinary phenomena, and 
followed by other not less remarkable circumstances, that foresha¬ 
dowed his future greatness. While still in the womb, his mother, the 
handsome and accomplished princess Mayu-Devi, ‘ divine delusion,’ had 

* Ju Sfit'.icen I’fu!osop/> i/jiiis par ihie Soc. cie Frcf. tie F/tilosopkii!, 

Paris, 1S45, Art. ‘ Gotanu.’ 

■f PK. EJ. Foucanx's Dx'tc X/^ctaijt of Tcl''tr Jtpnu FoJ Fa tstara'j^ 

vol. ii, Paris, 1847-18; Farti dc. Clap'drc VII., Paris, 1841 : ^E. Lenz's Annhj^,- 
du Lalita-Viit.xra-pi 'rana, St. Pcttr5l,.,.ur;r. ISUG ; and i;:'j.rii'lral'.l ijtittn.'s 
Xcditn-Vistara, Calcutta, 1S53. Thti Lantit-ViAr ra, w-’nich literally means " tlis 
development of pUys,” is snjiposed to liave bceii written Py one of the principal 
disciples of Buddha soon alter hiS death, and in accordance with accoiiiits at. 
given hy himself; hence it is considered to ho the most reliable source r.^^.irding 
the life of the g-rc.it relorracr. It was translated into Chinese in the \ ....r 76 .\.n. 

1 ff 
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a dream of the White Elephant descending on her from the Ti'shita,* 
or the joyful heavens ; and as the period of confinement drew near she 
asked permission of her husband Suddhodana, the allegorical significa¬ 
tion of whose name is ‘ he whose food is pure,’ and who is described as 
a just and pious man, to visit her father Su-prabiiddah, during which she 
gase hi; tli to the great Gautama iu a standing posture while holding 
the hnmth.e^ of a tree in the ln'iJA.'t garJeii. The moment he is bom 
he is taken einrge of by the great Brahinil in the ‘golden net,’ or cur¬ 
tain of stais, who, presenting him to his mother, exclaims, “Happy 
art thou, 0 (p.iccii, whose son hadi merit heyoml all comparison.’'f 
Eroin the hands of the great Brahma lie is received by the four guar- 
di.aus of the world, from them by the archangel Indra, and from the 
latter by a host of Brahmans. Then follow predictions. The child 
is in a short time receiving the liornagc of ali the wise men of the 
country, walks by his own power, locks in various directions, and with 
an admirable uis])lr,y of jirecocicy cries out, “I am the most exalted 
in the wurhl. Hereafter there is to mono other birth.” 

T'i-1or Tcs.f'i, the foin-ih heaven oat of tho six, where Bu'rais.atvas, 
or heinas ilcolined to h.vunr. Lii-ldh-is, dwell. It is believed that the IVtia or 
-Umi-p-t. tno Ilcly Gr.dl of Bad-ihi-iii, was taken up into that ptaee, which 
asL'-jisi'.'ii ^.•as hold to ho ii.di.ative ol the iU.'app<:ar.ince ofth; Law from the 
earth’saitaco, to he re-toied hy tlif future Buddha il-iitivya. The restoration 
w.is look..d forw.ard to hy the Bu.ldlu't with as much an.xiet ,• as the eoinina' of 
the hli.--.ith hy the Jew of old, aud p-,rh.ips by the luodei,.’tuo. The v^afiflis 
now shown in the 3Ialicuva Yihi.ra at Kandy. 

t A p irody c: tlie H.iil hi tryT!i parallel can he carihd a little furth- r. 
We are tuld by tiavf.lh.r-, ti.-it both in .Tap.in andin China all around the temples 
thei -• are shrine-, supj-.jrtiag the diminutive figyires iu bronze of iSLlj'a-Lievi, the 
vir^ijia luothcr of Budillia, uhich tlaoloeians hold to he a modern innovation, dc- 
lived from the early Chri.-tian Church, .malatrous to that of the 31adonna, whose 
statnctxi.s with an infant in bet ai-ms are sold iu these countries as those of the 
mother of CuJdh.t. In the l.ihulous k-gend of £'.io-tse, coinpiosed in 350 .v.d., 
Gautama is L-ai.l to have issued miraculously from tho left .side of his mother, 
who carried him for seventy-two years in her womb, and died seven days after 
Ids birth—a theor}- of inc.arnutiou that was subsequently shared by the Valen- 
tiniaii.3. St. Jeioijio tells ns tint a story h.cd reached him, and was repe.ited by 
K.'itvamiius, respecting tb.o uirth of Guat.ima from the side of a virgin. {L;'-.,,en, 
/.•cd AU-, vol. id., p. 370.) Othrrs state that he was first a Bodhisatva, and to rise 
to tho di_nity of a Buddha it was ueccsainy for him to become incarnate as the 
t.,u of ilayu. (St. Juiien, Luo-tse, jj. xxiii.) 

J, Oruy the most succinct .account of tlio Buddhist legendarv lore can he 
giv.ia here; detaib are found in th- Ecv. Bperice Harilv's I.'J'-' of 'Baihl]ni^ 
1. ir 1. ibliU: Hei.ry Alah.-,iter's Whuil of tho Ijur, Lonil. Is7l , Asiatic 
A I'o.i'/iu, vul. h , pp. 333 ct sen.- uiudanie il.uy Summer’.- Ilidoire do 
h '"' ' ‘ e-.s'u.'.y '-J/'i-'m, P.iiis, 1S73 ; Koeppen’s I>ie St/ii/inii dts litidtl'.a iind i/iro 
iic-ilin, 1657; St. Hilair-’s Tit JJo'oMhififie, Ac, I’.iris, 1655: 
Jhyandet’s ZJ^or J.tijOnJ cf Ibingoon, IbC'j. Tho.-e wh.o wish to look 

0 - ti.i; .suli’i" lioj.i a poetu al staiidp,oirit iii.iv n-.-ul an epic entith J Too ,'itoi o of 
Lni’d imt A,I „,d fij II, hy U. BUiilip’,, Lend. Ib71. 
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Gautama Buddha was born in G24 b.c.,^ at Kapila or Kapila- 


^ The Indian BuddhUts and the p>'uple of Ava, Siam, and Ceylon, fix the 
ahovc-date as that ei his biith; hut the Kashmirians phice it ahout 1332 Bc, 
the JaT.aiiese and hionyols about 1009 e-c. ; while the Tiu-tans vary it be- 
t\^t.cn 2‘J5'J and -h"0 B.c. In the we are iniorined that Buddha 

was born ;29o2 years before the period at widen the author wi<'-.e, wiiieh was the 
-lOth year oftho rcian oi Akbar, 1590 oi our cia; c-n:f[iieiuly Buddhj, 
must have been horn 1303 u.c., but on no Grounds—methoL uico!, tradiriL-nal, 
or histoiical—can the honour oi siu.h a hig’h anthpaitj.' be Apain, the 

Chinese accoimis te-11 us that U-auiama was born on the t>t}i day ot the trii 
month and 24th year of the reinn of Ttl .to-Wang of the Temou dAnasty, i. e. 1029 
B.c. (Des Guignes, Aliel Hemusat, and Klaproth, MC.‘<pgcs A tome i., pp. 

113-117, and Souvtun Juunwl Av.at>r^fic, tome xiL). These discre pancies may pro¬ 
bably he aceoiUited for by these didVrentpeopks conrhun.linp’ theoriudnal legisla¬ 
tor with the Buddlias ^yho have prc-Ccd'=‘d or since ?ded him at divers long intervals. 
But I have heard nothing so astounding,betraying at the same time an absolute 
want of critical power, or rather of dipIomati<i oritiasui, so essenri il to the fair 
inteipretation of ancient texts, as the attenij-t lately made in a learned society 
to prove tliat the founder of Bud-ihism was born only 31 years before that 
rcMvalist of BrahmamsiiL the well-known SahkarAcharya. (see the JoH,‘)iaI of 
the Institute Vui^co da vol. iii., p. 179.) The argum-ents put forth are 

mostly founded upon a text derived irom a isanskrit woik said to 

liave be'‘n waittcii, accor'.iiiig to some, by 3)a-'lhvi\M "Milyaranya, vho ii'>uridicd 
in the 13th contuiy of tho ?f.iiv3hana eia, while the work its-Li'ho.a'S the date 
1012 ot the same era, and is aocoialinp, to ethers written by another Aadhava. 

Kow the text is this :—^ 'i Jt •‘d T : ^ i 'll H 3 { 5 -'df 

* i^e. “in the rear C19 of the Salivafcana cia the atheist Buddha, 
named ilandana hlisra>wu> born.*’ According to the same aiithoiifcv, SAilvar- 
ficharya was boin AO S., wliich corr-.sijon Is t.) 729 .v.d., 720 — 31 = '-95 : hfiioo 
Buddha was born o’nly six bundled and ninety-eight years utter Christ, a date 
which is in tliarant contiadietion with all tluit is known to us of Asckj. edicts 
and other Buddhist inscriptions. The mi-take eii.ieatly ari-os trern a.ssiiining tJie 
word Budibia, wliich is merely nn epith-.r, and may p'vh.apsbe hke-ned to our 
modciTi ‘ d'‘Ctor’ or ‘ proiessor,^ to bo a proper noun. The text bcsiib's tell.^ us 
that the Buddha athei-t ho wiiic- rd>out is hlardina f-Iisra. a Hindu philosopher 
also laiown undi r the names t-f NuresvarAt'-haiya and ^':!5va-Rupacll;!^ya, the 
author of a JArtt’h.z, or an exploiatory gloss to a pMlesophieal ^utra, wlio is so 
cntirclv distinct from Gautama Buddfia as to pi.'oludj all pc^?ibility of deubt. 
Some ITenrh writers consider the above date a^ erroneoiH, and founded on 
the perplexing Sihhaltse chronology'. M. Kodier says: '*C'est en 1834, avant 
notre ere, quf- naiiuit Si'ldarata, qui a rccu plus tard ie suruoiii de Bouddhi.” 
{Afftiquite de Rf^cs j), 354.) “ Uufl([ue tmbrouiileo quo soit la chrono- 

loc:ie cevbinaise eile sutiinat a elle seule pour faire vc-ir I’absuidiie dii calcul 

ifctrospecnf rpii a donne cc c-hiiiVe .ks Oybmais out coiihn'lu, en un 

spiil p'^r-onn iLc, d ux liouddli.'i:; bun. (lo^tuiLts.’ \loid. } p. 3J1,£G2.) I have 
adopted the 11 nt railv icccivcd chrontji<_ wV, as civeu in the t'xt. I may al-o 
advert cn to the irat 01 seimo peT'^ns i‘ieni;i\ me' Luddlia with the 

prophrt Danbi, and a-ciibiug the aj'p-_ uMue of lu- sy-t ni in India to the 
oaptivitv and dbpeision oi tiio to say n il inguf ris bou'a the St. Josaphat 

of the Giotk and Homan Churcho'', vrho was.a jiinco, a iiermit, ansi a saint at 
tl}*' sai'iio time. For iiicix }>articuLii' on tins tui-;- t tho nxmer may consult 
■Wihem’s paper in tho J'j i/n-f! nf luc R:>y'n A^irrc 1856, vol. xvi., p. rSS ; 

Tolonol Yuk’s edition of ro Rdo's^ 'lAire^ vA, ii . r>. 233; and Prof. 
Max Muller'sarti'.Ie on 27c J/'f/iation *4 i.itka in the Cotdc’npoyanj 
July 1870. 
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Tastu,* at the foot of the mountains of Nepfil, the present site of the 
town of Xagara, near the river Ghoghra, about a hunilretl miles north 
of the holv city of Benares, the Athens of Ilindustan.t He belonged 
to the family of the Sakyas,J or'" self-potential,’ by which patronymic 
he is often named, with the suffix of IMuni (a devotee or an ascetic), or 
with that of Sinha, ‘ a lion,’ peculiar to the military class : hence 
Sakyamimi means an anchorite of the family of the Sakyas. lie is also 
named Sacya Sinha, or Scythian Lion. The tancied etymology of the 
latter name, combined with the sculptured appearances of Gautama, has 
given rise among some writers to speculations about the originator of Bud- 
tlhism not being a native of Hindustan, but of Scythia or Abyssinia. Sir 
W. Jones was the first to suggest that the curled and woolly appearance 
of the hair on the head of the statues of Buddha, many of which are 
sculptured in the black granite or basalt of Western India, indicated Afri¬ 
can descent. {As. Res, vol. i., p. 427.) Bangles, in his Monume/is de 
YEindoiistan,V&v\s, 1S21, vol. i., pp. 186 and 206, maintains the same 
opinion. Such doubts may have been allowable perhaps when materials 
for forming a correct judgment were still wanting, but now that his 
origin has been established beyond all controversy by native authori¬ 
ties, as interpreted by Hodgson, we have no longer left us any ground 
for such a disputation. {As. Res. vol. vii., p. 314.) Among the 
thirty-two lakshanas or characteristics, and eighty vianjanas or peculiar 
signs of beauty or personal appearance of Gautama Buddha, we meet 
with svariia-varnah or golden complexion, and tanga-ndsilcah or 
aquiline nose, which are certainly not negro features. (Remusat, 
Melanges Asiatiques, vol. vi., p. 100.) Curly locks are considered, 
besides, by natives a point of beauty, odd though the fact may appear 
to a sect that insists ou tonsure. 


• Kapila, of a part of v,-hifh tbe father of Budilha was king, and 
trihutarc'to that of Kosala, was huilt hv the deporttd .sons of Ik.shv'iku by the 
permi.'^sion of the sage Kapila, whence the name. .Another version is to the effect 
that Kapilavastn means ydlm: ihnHunj, aiid j allowapj.cars to have been the dis¬ 
tinctive colour of the principahty; and hence it ni.ay have been aelopteil as the 
Badge of the Buddhists, who aro sometimes spoken of as of the yellow religion. 
Chy-Fa-Hian, the well-lmown Chines.? Bmldliist jdlgrim of tlie fourth century, 
has left us in his narrative a description of the place as it was then. 

t See for particulars General Cunningham’s Ancient Geoaraphu of India, 
Loud. 1871, pp. 414 et neq. 

J The Sakyas were descendants of Iksky.'iku, and formed one of the branches 
of the Solar dynasty, who reigned in the S/ikya countiy. They are also said to 
he the descendants of Arkabandhi’,, which in the Gloss;iry of Auiai-asiuha is given 
as a synonym of Buddha. 
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During his youth he appears to have led a life of secular pursuits 
and pleasure, being distinguished for skill in all sorts of manly 
sports, especially in the use of the bow, one particular feat having 
been handed down to us and commemorated on one of the Elliot 
Marbles. Notwithstanding all the distractions of the court, he was 
also much addicted to a contemplative life. Some of his expressions 
in youthful days, at a time when a boy usuallv misbehaves himself, 
gets into scrapes, and is yet learning, reveal Gautama as very 
punctilious, and of an exceedingly cheerless disposition. “Nothing is 
stable on earth,” he used to say, “ nothing is real. Life is hke the 
spark produced by the friction of wood."* His high destiny and 
the objects that would move him to adopt the ascetic life having 
been foretold, he had for years been confined in three palaces built 
specially for him, within the limits of which the young prince was to pass 
the three seasons of the year, guards being posted to bar the approach 
of the dreaded objects. All these precautions, however, were of no 
avail against inevitable destiny and the power of the Devas. 

On going out of the gate on three or more occasions he saw certain 
objects which led him to think on death and the vanity of the world. 
One of these was a decrepit old man with broken teeth, grey locks, 
form bending towards the ground, and his trembling steps supported by 
a staff. A Deva had taken this form. The young prince inquired 
of his charioteer whether the man was born so, and the charioteer 
replied that he was once young like himself. After several other 
questions he asked at last whether he also would become old and feeble, 
and was told that it was a state at which all beings must arrive. Four 
mouths later the prince saw a leper, and again, after the same lapse of time, 
a dead body in a state of decomposition. Lastly he saw a religious re¬ 
cluse radiant with peace anti tranquillity, which made a lasting impres¬ 
sion on his mind. 

Before the attainment of Buddha-hood or omniscience Gautama was 
called Savartha-Siddha, afterwards abbreviated into Siddhartha, a 
Sanskrit word meaning ‘one whose objects have been effected,’ 
which appellation he appears to have used in his youth. In some 
Pali works he is also called Siddhatta, ‘ the establisher.’ His title 


* Conf. our Saviour’s words, Quit! enmi prodest hoiniiii $i mvnjnm universnni 
lucretnr, animce vero ejus detrimeutum fatiatur, so happily used by Loyola in 
the initiation of St. Francis Xavier. 
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of Buduha,* ‘ the euligliteneJ, ’ ‘ the sanctified, ’ was given to him 
when he attained to wisdom, the word being of Sanskrit origin, 
(budka), derived from {hiidK), ‘ to know, fathom, penetrate 
and Gautama the name of the clan or race to which his family 
belonged. At the age of sixteen he married his cousin, the beauti¬ 
ful Yasodhara, elsewhere named Gopa, daughter ofSuddhodana’s sister 
Amita andofDandap.ini the king of Koli; but it was not till liis 
twenty-ninth year that she bore bim a sou, when, casting one glance 
at them, to whom he was tenderly attached, he left the palace sud¬ 
denly at night accompanied by his faithful attendant Chandaka, whom 
he afterwards dismissed, to betake himself to the forests of Ma- 
gadha, one of the most polished provinces of Central India, and, fiir 
away from all that could bind by affection or attract by smile, to be¬ 
come a voluntary exile. 

This was the turning-point of his career. He was now free to give 
ample scope to those various metaphysical views which he had so long 
secretly cherished in his mind. 'When quite a l;oy he was much 
inclined to meditation, and, although nurtured in the midst of luxury, 
was growing weary of the pomp and pleasures of his father's court, 
and the symptoms of thi’eefold decline—religious, moral, and political— 
which India presented at that period could not have escaped his ob- 

* The names of BaJdha are losrion. He is somc-tiinrs cilieil Sakata, ‘the 
well-gone,’ as it literally means ; to avoid tautolugy tli-.-y asain aildiess liim as Ta- 
thagata, ‘ the thus-gone';’ ‘ the five eyed,’ i. c. the eyes of llesh, divine eyes, eyes 
of wisdom, the special eye of a Buddha, and the omniscient eye. Then he i.s call¬ 
ed Bhagava, in thtc sense in which we use the e.xprcssion ‘our Lord' or ‘ our Savi¬ 
our.’ He is the Kar(^o)(rjv and Sapfiavai of the ftreeks, Bud or Wud of the .\ra1)s, 
Mercurius of the Homans,—although this latter name i.-, said to he more applicahia 
to Budha the son of Soma and regent of the pi,met Mercury, ‘ one wlio know.s,’ 
than to Buddha, ‘ the deified mortal.’ two di-tinet persons (.see Taylor, Hhtdu 
Mytholcujy, 26, and Wilson, Vishnu Vuram, pp. 393-3'U). He is also the Maya 
films of Horace ; he is said to correspomi with the Woden of the Scanilinas'i.ans, 
Toth of the Lgs-ptians, I'o of the Chinese, Pont of tiie Siamese, Kokaka of the 
Japanese, Chakaboiit of the Touciuinc-se, Cliuindondas of the Tib.'tans, and Eur- 
khan (Budha y of the Mongols, among whom the third day of the week, I)ies 
Mercuni, or ednciday, is dedicated to him. It is also .said th.it Jacaiinf.tha, or 
‘ lord of the univer.se,’ is an appcdlation that Gautama himsedf assumSITTor on 
^ the day he became Buddha, and also when ho was about to expire, he exclaimed, 
I “ 0 universe, I am thy lord. ” Thi.s name has doubtless some conneeti(.n with 
the Jagganatha pilgrim,ago, for within the .sacred precincts of this deity all 
1 classes are pric-ileged to meet, which savours of a Buddhistic origin. 

By Brahinan.s he is considered the ninth mvt'ir of Vi-Iiiiu, and the claim 
seems to have been conceded, for J.iyadova in the GUa Govuida has admitted 
- it, though whf n Buddiii-m, g.uiu ring strength, began to persecute the old 
\aishiia\as, the claim was uenied, and Balibiiadra, the iiumuial brother of 
Krishna, chose n instead. '-' ’ 
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serving eves. “ Solitude,” says a great man that recently departed from 
amongst us, “ is essential to any depth of meditation or of character, 
^^nd which in the presence of natural beautj' and grandeur is the cradle 
of thought and aspiration.”* The wilderness was then the fittest re¬ 
treat for Buddha to commune with himself, and it would not he difficult 
for one to hazard an opinion about what thoughts must then have 
revolved in his mind on the ‘ fair pretexts and gorgeous devices ’ invented 
tor the existence of an overruling and absolute sacerdotalism in 
which the ethnic principle of tribe and clan was the predominating 
element, and which the subject-races felt as the most grievous oppres¬ 
sion, nitliout any one to raise a cry for the restoration of liberty and 
emancipation! 

If we were to believe the epics of India, and their still extremely 
problematical chronology, we might count upon as facts that the Solar 
race entered India about 1000 years before the Lunar race, and the 
latter about the 13th century b.c. From this time until the 4th 
century b.c. no horde of any race, so far as we are aware, appears 
to have crossed the Indus. By this time, too, the story of a people 
migrating from far beyond the snow-clad mountains, where the gods 
are thought to hold their councils, into the vast plains of Hindustan, 
was probably long forgotten, and the blood of the .Iryans got mixed 
with that of the aborigines. And moreover, as the swarms of the 
Aryan race advanced in a southerly direction, the monotheism of 
the Yedas became infected by the legends and superstitions of the 
Druvid'an people; the purer doctrine of the priesthood and eccle¬ 
siastical polity of the days of the Biy-Veda and Mdnava-Bharma- 
!<usti-a was superseded by the avarice, licentiousness, and cruelty 
of the Bvillimans ; the military class, mostly consisting of criminals ; 
and parricides ruling the turbulent kingdoms of Central India; 
the hierarchy of caste holding the conquered Tamil races in 
comjilete serfdom, and instruction being looked upon more as the 
monopoly of the privileged classes than as the heritage of mankind. 

Though vanquished in arms, the defeated party, now awakened to the 
sense of their dignity, were no longer prepared to see with indifference 
their inferioritv paraded as an article of religious faith, and it was too 
clear that if an advocate of the equality of men of every race coram 
leye were to appear and proclaim it without the least fear of the 
Bi-rdiinans—who though unblameable for maintaining the superiority 


* J. Stuart Jlill, Polifioil Economy, iii. 
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of talent and energy -which has always been their appanage, could 
not deny to the aboriginal races the right to rise to any position of 
which they were capable—he might surely calculate without any 
misgiving on their espousing the cause, and rallying round him. 

This state of things could not really last long; the times were ripe 
for the advent of a reformer, and only a genius like that of Sakyamuni, 
burning with love for his countrymen and for the human race in 
general—a young man of gentle, ardent, and philanthropic nature, 
with jjresentimcuts and ever-darkening pictures of the wickedness of 
the world before him, mourning over the prostration of mankind,— 
could awake to the idea of standing forth in the capacity of a 
liberator; and endowed as he was -with a handsome figure, suavity of 
manners, and touching eloquence of address, with which he imparted 
to his followers the moral grandeur of his opinions and his designs, 
and inflamed them with it, he seemed really to be predestined to 
play the grand rule he did. But all his efforts to enter on this noble 
mission were unavailing until the young ascetic, by the influence of 
his own merit, overcoming all trials and temptations ; enduring those 
preliminary contests, spiritual and physical, under which ordinary mor¬ 
tals succumb; running counter to the wishes of his father and of his 
young wife, and exchanging the honours and magnificence of the court 
for the want, privations, and hardships of a hermit’s cave, had sat 
for seven years under a i?o-tree* in the forest of Uruwela bv the 
river Xairanjana, and, entirely abstracted in meditations, had raised 
himself at last to the true condition of a Buddha. This took place in 
the year 588 n.c., and in the thirty-sixth year of his age. 

In the privations of the forest the Hindu sage learnt the effect of 
temperance upon the mind, fitting it for quiet contemplation; and 
from concentrating all his mental faculties on one single object as his 
own being, he was led by this process to look upon man as a mere rupa, 

* The E'ptree is the Sacred Pig-treo oi pi,iipal, the Ficiis 'uliyinsa of 
-botanists. Under that tree, supposed to be in the centre of -n-hat is called 
Bodhimandala, a circle of hypothetical extent in the Indian peninsula, BuJdlia 
sat during meditations that made him omniscient. It is the sacred tree of the 
Buddhists, and found in the grounds of almost everv temple. Moreover ac¬ 
cording to the popular mj-thology, each Buddha had his own favourite tree; 
thus the Bo or Bodhi tree of the first Buddha of the present age was Siris’i 
(Acacia i) ; that of the second was TJdunibara (Ficus glomerata) ; that of the 

thud was Apagrodka (Ficus mdica). Bumoiif writes: “ Cela prouve qm; lo 
noni do Bodhi (.o,t un tonne gfnerique desiguant I'arbro sous lequel un Budilha 
licit outouir la consecration do sa mission sublime, et non pas lo nom propre i t 
populurt do cette espece do tiguier.”— Introd. v I’Mist, du Bu,IF,lame. Irdica. 
Baris, lbII, p. Sbb. 
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an organized body endowed with certain attributes, and perhaps, like 
Dr. Holbach, upon nature as a machine, morality as self-interest, and 
deity as a fiction ; the reason of man his safest guide, and the law of 
nature perfect justice in the whole creation. However, he had in ideas 
and sentiments great elevation and magnanimity, hatred of all that is 
low and mean, of every systematic sham and organized hypocrisy, 
which then, more than now, were the order of the day. Gautama was 
in this respect but a feeble reflection of the great Galilasan, who, at¬ 
tracting towards him, on the margins of the Lake of Geunesareth, in 
Palestine, large crowds of the people, instilling into them his own 
enthusiasm, being identified with their jo 3 's and sorrows, and constitut¬ 
ing himself their champion and friend, converted them into his most 
devoted followers. It was in this sohtude, then, that Gautama Buddha 
nourished his mighty heart with thoughts that held happiness to be 
the reward of a course of undeviating rectitude, and undisturbed seren- 
itj' of a steady observance of the path of dutj'. 

The portentous agitation in the moral world so happily inaugur¬ 
ated by Gautama Buddha was not confined to India alone. It was a 
time pregnant with events of universal moment, when Ezekiel was 
receiving his commission as a prophet, and members of the Hebrew 
commonwealth honoured with the keeping of Holy Writ were fast 
dropping into the grasp of the Babylonic despots, their sanctuary 
profaned, their liturgy suspended, and the city of Jerusalem itself 
reduced by Nebuchadnezzar to a heap of ruins. In Greece, where 
Solon was busy in legislating for Athens, a j'oung and ardent people, 
under the salutaiy^ influence of Anacreon, Epiinenides, Pisistratus and 
others, was rising to eminence in arts and sciences, and founding that 
Hellenic speculation which was about to commence its struggles for 
the disenthralinent of the human mind; while Borne under Servius 
Tullius was borrowing from Etruria her first elements of civilization, 
which w'cre destined at a later period to change the demi-savage aspect 
of the erratic sons of Gaul and Germania into a new civilizing power ; 
and swarms of Orphic brotherhoods, and the fresh creations of Thrace, 
Egypt, and Phrygia were seeking an objective revelation of God’s uill. 
In China a successful movement had just been organized by Confucius 
in the rehabilitating of the ancient state religion; and Persia under 
Cyrus was the theatre of changes still more decisive, expressing her cop- 
sciousness of antagonism among the elements of our moral being by the 
Zoroastrian theory of the two rival principles of Hormazd and Ahriman. 
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But to return to our narrative. Siddhartha, issuing forth from the 
solitude of Uruwela as the great Buddha, the successor of Kaku- 
sandha, Kanagamana, and Kasyapa, the fourth of the present age of 
Buddha-Kalpa,* and a worthy representative of the twenty-four others 
of the past cycle, assuming the name of Gautama Buddha, commenced 
to teach and preach those tenets which resulted in the foundation of 
the mendicant order of Buddhist3,t and in that system of religious 
belief—if belief is not a misnomer for a religion of cold and blank nega¬ 
tions —which has, in spite of all its dreariness, won the allegiance of 
the teeming millions of the East, and has, doubtless, exerted, and i» 
still exerting, so beneficent and humanizing an influence on nearly a 
third of the human family, iuhahiting diverse climes and countries ; for 
Buddha’s name is revered as much in the palm-groves of Ceylon, the 
swarming hives of the Chinese towns, and the elegant gardens of Japan, 
as in the mountain-passes of Nepal, the shady valleys of Cashmere, 
the wild frontiers of the great deserts of Tibet and ^Mongolia, and 
tlie scorching shores of the trans-Gangetic provinces of India. 

Having practised rigorous asceticism for seven years and preached 
for fortv-fivB at Bcuares, R ijagriha, the capital of Magadha, and other 
places, during which period the record of his life is one long cata¬ 
logue of good—his time occupied in the relief of the wretched, the 
care of his disciples, and in the continual practice of those virtues 
which his precepts inculcated—the great Indian reformer, feeling that 
his time for leaving the earth and attaining nirvdtia was approaching, 
gave a eiiarge to his assembled disciples:—“Priests,” said he, “ if 


^ Tivro is n> doubt th:it the K.ilpas have been boiTOwcd in their Entirety 
by th.- I’u-Llhi-ts from the Bruhmiins; and the idea of Buddha as a tucher of 
lainhind i" fr-unth-d upon a supposed perpetual and invariable rotation of series 
uf This r Jiuid of ULO-S making a groat Kalpa is said to have been complet^'d 

already veil times, and BirMhi has often been incarnate to promote ‘‘the 

ui-'entangh nu’iic of human spirits from the vortex of il^u^ion:'’ E. S.disTmry, 
Jour. Ani'-r. hr, S'lc. vol. i., p. S6. The Kalpas are besides dietinguhlu-d by 
e,Tai'Ui.il d •'ot m til’s life and stature in each of its yu 2 :as. In the first 
y ia:rli> .v- iml-- lanliun ot in.in’s life -w.Ui 80,000, in the seroml 10,000, in th) 
i’;.. ' 1, 00 . i.i L- \ 1 lit, "w.: are toid» it -wull j?o on dmiiiii»hini? from lOO to 7, 
’ t’l '1 t’u.- V h; ‘-vi-ntuaily dwindle down to the heitrht of a thumb! 
it i" (‘ly'.-'d:.,-!, I'l i.Ti'A.-, hw\v- VL-r, th,it the time is still, tj us, far otf; perhaps it 
\v 1 -: liet ) lo to Oi l^ulliver. 

t ‘•L’l'i'l • t. pa.i* fii'c' h-" re* 2 ’ions, propicc a uno sonibiible con- 

dfi. .1 -'.,1 , -HUt-nt eiiiuat, de la ridv.^'^r dc sa iriturt*, ed d^‘S iaibb-s 

'[u epiou%>‘ .a vij el; 1 lifimme. Bans tuus IfS sieeie> tlL' .s’* >1 ili.-'tinu'UGt? 
]. !i M L'U ► utivt' uant a fiuis une foulo innoml-nOdc d -s sim tuii’cs 

u.rltit ut', 1“" ];ai'.'it"', <-oruiiic <^ri'ore unjuiirerhui ’’—f.s D-', 
■u 1 1 ct du p a- M. Lacomme, Paris, 1S6>, p. 13. 
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you have any doubts regarding the doctrines I hare taught you for five 
and forty years, you have permission to declare them now, otherwise 
you may regret that you had not the opportunity of stating them 
whilst 1 was yet in existence ; or, if you hesitate to make known your 
doubts to me, make them known to one another.” As the priests 
did not entertain any doubts, they held their peace, and Gautama 
proceeded:—“ Are there no doubts that you wish to have removed ? 
Then I depart to nirvana. I leave with you my ordinances. The 
elements of the omniscient will pass away, but the truth, the word, 
and the priesthood will remain.” Thus having spoken, the great 
reformer, at the advanced age of eighty-one, while about to enter the 
town of Kusinagara, modern Kasia, on the margin of the Atchiravati, 
one of the branches of the Ganges, turned round to his faithful com¬ 
panion Ananda, and before crossing the river glanced at the place and 
exclaimed: “ It is for the last time that I contemplate from a distance 
the city of Rajagriha and the throne of diamonds;” he then retired to 
Kusinagara, and entered a grove of sitf-trees ( S/iorea rolusta) there. 
During the night he received a gift of food from an artizau named Chanda 
and was seized with illness. At early dawn next day, as he turned on 
to his right side with his head to the north, the subtrees bending down 
to ferm a canopy over his body, he ceased to breathe.* This event 
occurred in the full-moon of Vaisiikh or May of the year ;j43 B.C.,— 
about two centuries before the arrival of Alexander's expedition in 
India. His obsequies were attended by a large concourse of the 
inhabitants of the city, and his mortal remains burnt uj)ou a magnifi¬ 
cent funeral pile with all due solemnity, and the ashes and bones that 
survived the cremation treasured by his disciples and by kings. 

Soon after Buddha’s death the necessity for collecting his various 
doctrines, which till then had been only orally promulgated, was felt; 
and, as sects and dissensions soon arose among his follower-, it was 
resolved to fix for the future the Buddhistic canon containing the 
ipsissima verha of Gautama.f 


* ^ViIIiam Knis-litnn notes:—“ Alas for the dignity of this mightiest and 
most widely-spread of religions! his death was caused, according to tradition, hy 
the eating of pork!’'— Life in Ceijioit. Lond. IS.ad, vol. ii.. p. op. {pig 
this appears to be a Brahmanical sarc.asm ; for it true, it looks rather as the 
d''noue,nent of a Sybarite's c.areer, a more fitting termination of a gay Lothario's 
life than that of a meditative recluse like Gautama Buddha. 

t Otto Kistner’s Buddha and his Doctrines, Load. 1869, p. 1. 
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During his lifetime no such code was needed,—the presence of the 
great master was enough, and thoughts of his remoral bj death from 
the scene of his labours hardly appear to hare entered into the calcula¬ 
tions of his followers. It was only when Buddha was elevated to the 
beatific stage of nirvana that his disciples attempted to place on record 
the words and deeds of their departed teacher. Everything that re¬ 
dounded to the glory of Gautama Buddha was eagerly welcomed, while 
all that detracted from the ideal they had formed of him was 
unhesitatingly rejected.* The compilation of his system was carried 
on not only in secrecy—no critic, stranger, or even priest except a select 
few being allowed in the councils of the wise ; for it is plainly written 
in the Mahdvansa, p. 12, Naunchitatha vatthabham Hi, “it cannot 
be allowed to other priests to be present”^—but with expedition, lest 
the spirit of nonconformity, which had so early begun to make its 
appearance, should threaten the stability of the Buddhist edifice. 

Like the Christian Fathers, the Buddhist doctors assembled in 
general councils or convocations, which were severally held at Raja- 
griha, in Berar, Yesali (modern Allahabad), and Pataliputra (modern 
Patna), the Nicsea of Buddhism.f The first, attended by five hun¬ 
dred monks, was held within two months after Buddha’s death, 
in the reign of Adjatasattrii, the son of Bimbisara, who was a 
great supporter of Buddhism, and was murdered by his son seven 
years previous to Buddha’s death, to gain the throne, and 
was presided over by the renowned Kasyapa, the Buddhist pri¬ 
mate ; the second in 443 b.c., when Kalasoka was the king of 
Maghada (Behar); and the third in 309 b.c., or about 235 vears 
after Sakyamuni’s death, in the reign of that great protector of 
Buddhism, King Asoka the Just, under the presidency of Mag- 
galipata, who was then seventy years old. The reign of the latter 
monarch bears to the Buddhistic religion a relation similar to that 
which the reign of Constantine does to the Christian Church, they both 
elevating their fiiith into the state religion, the only difference being 
that while the universal council held at Nicsea in 325 a.d. was the first, 
that at Pataliputra was the third. The object of holding the council 
was the device to establish perfect unity in the practice of discipline 

* Max Muller’s Lectitrfs an the Science of Religioji, Lond. Ifc74, pp. 29-32. 

t The latest sjTiod of the Buddhist clerfry we have notice of was convened in 
the year 1867 at the town of Baimadulla, in Ceylon, for fixing the text of the 
S&tras and Titahas.—The Academy, August 15, 1671, p. 407. 
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among the religious, and to come to an agreement on the subject of the 
genuineness of the scriptures. The edicts of King Pavadasi (Asoka) 
inscribed on the Idts or pillars, and blocks of granite, which com¬ 
memorate his reign, exhibit him at first as tolerant and friendly 
towards both the Brahmans and Buddhist Samanas or Sramanas* 
(monks), but at last as a complete Buddhist. His conversion marks 
an era in Buddhist propagandism. The new religion was as yet con¬ 
fined to comparatively few adherents and a small extent of territory; but, 
with the proverbial zeal, though without the intolerance, of a neophyte, 
he employed all his tact and resources in furthering vast missionary 
enterprises, which spread Buddhism far beyond the frontiers of India. 

The Trtpiiala, the Threefold Treasure or Three Baskets, which 
became the rule of faith for the millions who came thus thereafter to 
believe in it, was divided into three sections ; the first being called 
Sutra or Sutta-Pitaka, containing discourses of Buddha, devoted to 
the inculcation and illustration of moral truth, principally collected 
by Ananda ; the second, Vmaya-Pitaka, containing the regulations of 
the priesthood or the discipline and daily life of the priests, by Upali; 
and the third, ALhidharnin-Pitaka, the so-called by-laws addressed to 
the beings of the immaterial world, by Mahakasyapa. The latter two 
divisions, containing works on dogmatic philosophy and metaphysics, 
the essence of Buddhaic faith, are often styled By the Chi¬ 

nese Buddhists the above three divisions are called, in short. Sacred 
Books, Precepts, and Discourses-t These Pitakas are accompanied 
by what is called Attahakaftas or commentaries, translated with addi¬ 
tions into Pali by Buddha-Ghosha, who flourished about the beginning 
of the fifth century a.d., from the Sinhalese comniertaries of Mahindo, 
an inspired follower of Gautama, and son of the king Asoka. 

Unlike the inflexible Brahmans—who, although diffusing their in¬ 
fluence bv self-renunciation and religious austerities that bore silent 
witness to the creed and worship of their forefathers, could not propagate 
their religion except by making Sudras of all people whom they van¬ 
quished, believing that the spread of the higher elements of their reli¬ 
gious knowledge among those who were not genuine Aryans was pecu¬ 
liarly profane—the Buddhists made no distinction in the quality of 

^ S’ruiudiifi is flMrivfd from tlie Sanskrit root to work kard, and 

Sahiart from sam, to quiet. 

t Dr. E. Roar's Rpl'Ipu' of K. Burno?{rs L'nisT'itrc tfu Buddhisme IndiCh^ 
Jour, As. Soc. Beng. vol. siv.^ pt- ii., p- 791, Calc. 1645. 
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persons they addressed; and in the synod of 240 b.c. a regular plan, 
analogous to that employed afterwards by Christian missionary societies, 
of translating Buddhist writings into foreign languages, along with 
pacific and persuaslye teaching, was organized. 

The language used in these early Indian scriptures seems to have 
been determined by geographical circumstances,—the Xortheru or the 
Xej)rilese being written in Sanskrit ; the Southern or the Sinhalese in 
Pali, the ancient language of the kingdom of Magadha, spoken by 
Sakyamimi. From these two sources they hare been translated into 
Tibetan, Ivlougol, Manchurian, Chinese, and also into several of the 
principal languages of Europe. From so many accessible fouutams the 
knowledge of the moral precepts or apophtb.egms of Buddha, which for 
Oriental imagery, appropriate similes, and purity of ethics may vie 
successfully with those of any miinspired teacher of Egypt, Arabia, 
Greece, or Rome, was easily derived, and Ruddhi.im marched forth in all 
its pristine vigour to subdue the kingdoms of the Eastern world. To 
mention only a few :— 

“ As a man elevated upon a mountain surveys in calmness the 
plains below, so does the virtuous man behold without emotion the 
struggles of the sinful multitude.” 

“ As the solid rock stands unshaken by the storm, so the wise man 
is unmoved by contempt or aj)plause.” 

“ All the religion of Buddha is contained in these three sentences— 
purify the mind, abstain from vice, and practise virtue.” 

Although Buddha proclaimed the absolute equality of mankind, 
irrespective of caste, and the preeminence of virtue over all other 
worldly distinctions, he substituted nevertheless for the abolition of 
Bralimanieal hierarchy his own vast vihdras, where monastic asceti¬ 
cism began soon to claim a high place in Indian society. 

The doctrine of transmigration was not new to India ; the BrAIimans 
had equally believed in the inevitableness of change and decay, in the 
distribution of rewards and punishments, and the necessity of escaping 
the varying conditions of existence hy absorption into the one and un¬ 
divided Brahma,* but up to this time it had been a mere philosophical 
speculation. It was reserved for Sukyamuni to convert this speculation 
into a religion. This religion rested upon a.i\opinion admitted as a fact, 
and upon a hope presented as a certainty. The opinion was that in this 
world wo see nothing but endless pain and misery ; that all that is born 


* B'idrhje iht de Ke,vnsvan den Vedanta, van A. Bruining: Leiden, 1870. 
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suffers pain, and that it is necessary to liberate ourselves from it. The 
hope was that knowledge and meditation alone offer the means of deli¬ 
verance from corporeal and earthly existence. His teaching was botli 
ideal and real: the ideal was that upon which he founded his pretensions 
to be a Buddha ; the real was his own exemplary conduct. The spirit of 
gentleness and love, which pervaded it, had the effect of softening the 
manners of the people, and healing those angry feuds that had rent 
asunder the various kingdoms of India, as its extremelv flexible and 
accommodating character that of becoming easily amalgamated with 
indigenous local superstitions of every description in the different 
countries it overspread; and it is no wonder that it very soon found 
favour and propagated itself with rapidity, not only throughout this 
country, but it moreover went far to transform the fierce nomads and 
wild savages of Central Asia into serai-civilized and comparatively 
virtuous men. As an instance of its extreme flexibility we may 
mention in passing that the Tibetan Buddhism displays the extra¬ 
vagancies of several Buddhist saints with horns in the forehead and 
a multiplicity of arms and faces—a mor[)hology that is exceedingly 
repugnant to the more orthodox Buddhism of the South. 

Sakyamuni is certainly the oldest preacher in India, if not in the 
world, who, spurning the use of might, and by the mere force of 
precept a'nd example, worked a pacific revolution in the thoughts 
of the Indians, and deposed quietly from its ancestral throne the proud 
theocracy of the orthodox Brahmans. Before the disciples of Thales 
of Miletus and his Ionian school had commenced to pursue their labours 
of cosmological dualism, and even long before Pythagoras had taught his 
doctrine of metempsychosis or founded his colony of philosophers in 
Grsecia Magna, and the philosophical movements of the Eleatic schools 
were initiated, or Sophists born to confound the world with their 
metaphvsical subtleties, the sage of Kapilavastu had already founded a 
philosophical school and created a religious sect, a sect that was in 
later times destined to embrace in its fold nearly four hundred mil¬ 
lions of the faithful of dift'erent races and countries. 

Xotwitlistanding the sublimity of his doctrine, however, the religion 
of Buddha is vague after all, and could not be better symbolized by its 
followers than bv the clial-r"- or wheel; for Gautama ignored the 
beginning and was equally uncertain as to the future. I'air, humane, 
and lovely as may he its outward forms, its inherent principles con¬ 
fessing no snpreme God, its moral code void of all authorities, denying 
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the true dignity and freedom of the human agent, and investing moral 
sentiments and relations with a kind of physical outsidedness, it has left 
the countries it has overrun a prey at once to superstition, political mis¬ 
rule, and spiritual lethargy. * His doctrine is a moving circle of 
uninterrupted pain, which even death does not put an end to ; for 
transmigration is eternally waiting to punish in ugly shapes, besides 
the punitioii of the unceasing agony of existence itself, the man who 
was so unfortunate as not to succeed in gaining the merit of a Buddha, 
or attaining that undefined/zircu/m, the summum bonumof the Buddhistic 
faith. Such belief is but a pessimistic resignation, a hypercritical con¬ 
tempt of the world, a state of hopelessness and of constant meditation 
on the woes of mankind, for which the mysterious, the incomprehen¬ 
sible nihihsm nr beatitude of nirudna is, after all, a very poor compen¬ 
sation. 

Some writers hold that Buddhism is essentially a code of prac¬ 
tical morality, the so-called metaphysical and social philosophy having 
grown out of it iii course of ages. This assertion is met by another 
from the veteran Lassen, who, with most Indianists, recognizes 
Buddhism to be a mere development of Kapila’s Sankhya, or, more 
precisely, the extension and practical embodiment of this rational 
or numeral system, as it is called.f The questiou admits of easy 
solution. Although one’s experiences of Buddhist life may convince 
him that Gautama Buddha’s is a practical code of morality with¬ 
out any philosophic system attached to it, it is to be observed that 
practically in India there is scarcely a code of morals or a system 
of religious doctrine without its cognate system of speculative philo¬ 
sophy. We are told by his biographers that Kapila’s Saukhya was a 
favourite study of Gautama Buddha, and he did evidently adopt the 
principles of the Sankhya system—nay, he improved it. Kapila starts 
with the objects of our perceptions and sensation, and may therefore 
be considered materialistic. It teaches in fact the eternity of matter, 
and presses God, he thinks, between the horns of a dilemma. God, the 
philosopher tells us, could not create the universe without desire, and 
consequent want of power; for if he had desire, he could not have 
power ; if power, he could not have desire. Again, Prakriti ,—which 

* “ Chose etrange! Ceux qui meilitent sur ces belles pages an lieu tie con- 

clure qu’il a une autre vie. ou Time bumaijie doit trouver l;i satisfUetiou tie 
ses immenses desirs, se retirent dans une negation desespere. ”—Pavie, Rtsice 
dcs Deux MohiIls, 1854, tome iv., p. 133. 

t Lassen, Liei. Alt., vol. i., pp. 830-831; Saint-Hilaiie, Dts Vedas, p. 147. 
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corresponds very mucli with matter, as explained by the most ad¬ 
vanced school of modern materialists,—the rootless root, is the eternal 
cause of all things, and contains within itself ‘ the promise and potency’ 
of all existing objects of whatever description and form. This is 
the inanimate and non-Sentient principle, the intelligent and sentient 
counterpart of which is Piintsha. The association of soul with matter 
is the cause of evil, and the cessation of evil the supreme end of 
soul. Freedom from the bondage of Prakriti, or the emancipation of 
soul, can only be obtained through knowledge. This is hut the 2Ivkti 
of the Sankhya and the Nirvana of the Buddhist, the difference being 
that the former places the supreme felicitv of man in the complete 
cessation of all experience, whereas the latter goes a step beyond, 
and places it in the cessation not only of all experience, but of the ex- 
periencer also. The difference is one of degree, not of kind, and mili¬ 
tates evidently in favour of Lassen’s hypothesis that one doctrine is 
derived from the other.* Another notable diiTerence is that while the 
Sankhya denies God, but not the authority' of the Vedas, and that, 
in spite of its sceptical tendency and the merciless logic with which 
many antiquated and contemporaneous errors were swept away', the 
authority of the Vedas is considered to have set the limits beyond 
which it would be simple rashness for thought to cross over ; Gau¬ 
tama Buddha, on the contrary, takes the decisive step from which 
Kapila had recoiled. He denies the authority of the Vedas, aud with 
it caste, sacrifice, superstition, sacerdotal oligarchy aud despotism. 
Kapila struck at the root of the authority of the Vedas, and at the same 
time displayed a real or pretended reverence for them. S.ikyamuui 
accepted the logic but rejected the conclusion. Such are then the 
doctrines of a system to which Buddhism stands in the obvious relation 
of offspring to parent. 

Regarding the comparative antiquity of Brahmanism and Buddhism, 
it has been put forth as an argument tiiat most of the epigraphic monu¬ 
ments in India are all of the Buddhistic, and not of the Brahmamcai 
worship, or that the architectural evidence is almost all on the side ot 
the antiquity of Buddhism, aud that similar evidences of the religion of 
the Brahmans hardly exist. But this is exactly what proves the priority 
of Brahmanism to Buddhism, as that of Judaism to Christianity. 

* For details of Kapfla’s system see Dr. BaUantvnp's Aphorisms r.f Kaptha, 
and Lednrts on the Sa)ih'h’ji:iFhilii.'ophy, Mirzapore, ISoO; Colebrooke and W.Ison, 
Miscellaneons Works; Ma.v ilullcr’s Chips from a German IVorksiup ; Knsu- 
manjali, Arc. 
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Bv comparing, likewise, the Buddhaic monachism with the ascetic 
hte of the BrAlimans, certain relations are elicited which prove the 
latter to have preceded the former. These relations may well he hkened 
to those subsisting between the patriarchal and municipal regimes of 
the primitive human society. 

The sacerdotal life of the Brrdiman bad four distinct stages : in the 
first he was a student and a servant of his preceptor ; in the second 
he married and lived with his familv, though engaged all the while in 
teaching the Tedas ; in the third he withdrew himself into some 
ranuiitaln fastness to spend his life as a solitaire, his body covered with 
the bark of trees, and his sustenance consisting of roots and leaves of 
plants; in the fourth, absorbed in the contemplation of the Almighty 
and truth, freed from all the trammels of the world, his nature subdued, 
and his passions silenced, his soul was only too glad to quit the earth, 
(lautama Buddha, however, introduced four very remarkable modifica¬ 
tions in the mendicant order of his followers, planned as they were at 
first on the same Brahmanical type. He admittted no gradations. The 
moment a Buddhist nor ice entered the monastery, be was believed to 
liave broken off all the ties of kinship, and did not think of leaving the 
monastery again. Wiiile the Bnlliman spent his life in laborious study, 
tuition, austerities, retirement and self-denial, one stage of which albiwed 
him the fruition of all the secular privileges of a layman, the Buddhist 
Bhiksu' :, like the Christian monk, having once made his ingress into 
a religious order, could hardly ever think of returning to the society 
of his friends. The Brahman bv the right of his birth had conferred 
on him almost divine prerogatives to be transmitted to bis posterity, 
anti was often both a possessor of riches and had numerous off¬ 
spring to share his patrimony; the Buddhist, on the contrary, made 
his position in the world depend entirely upon his individual merit, 
a lew yellow pieces of raiment were his clothes, a dark cell in the vihdra 
his permanent habitation, and an alms-pot all his chattels. 

Thus while we hold that the foundation of monastic corporations by 
Gautama Buddha was chronologically posterior to the institution of the 
sacerdotal charge of the Bridimans, vve must at the same time discredit 
the divergence the Buddhist meiidicancv gave rise to being any step in 
advance of the Brahmr.nical asceticism. Although the austere life 
led by the Buddhist monks went far to win the admiration of some 
Christian l athers, and to recommend the system to St. Basil, who in- 
a iguiated ca thu blrkntal model his own large religious communities. 
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it was not long before the evil resulting from the abuse of meditation 
and of idleness on the Buddhaic type was detected anJ remedied. 
While princes, wliom the feudal system gave, as the lords of the soil, 
a right of service from the holder^ but who in the transfer of lands to 
monastic bodies had become deprived of this privilege, were framing 
laws, e. g. the Statute of Mortmain of Edward II. of England in 1279, 
to prohibit these bodies from getting more in this wav, some prudent 
ecclesiastics, especially St. Benedict, to save their ceiiobites from fall¬ 
ing into sloth and moral oscitancy, were imposing on them rules to lead 
a more active life, work with their own hands, and establishing con¬ 
vocations to enable the clergy to tax themselves.* 

The history and actual observation of both the social and political 
organizations of the two religions prove, moreover, that the Sutras 
were coetaneous with an epoch when the Vedas and the Puranic 
legends formed the foundation of religious belief in India, and which 
really paved the way for their advent. The abstract form of Bud¬ 
dhism displays it as a natural growth from, or reaction against, 
Brahmanism, whose material and elemental worship is in striking 
contrast with the knowledge of the physical and moral laws possessed 
by the Buddhist, who, to be a member of the militant church, had 
to practise the six transcendental perfections, viz. alms, morals, 
science, energy, patience, and charity. Buddhism is clistinguislied, 
besides, as being geneticallv posterior to Brahmanism, or an advance 
upon a primitive stage of religious thought, from the tact ot the 
former believing the practice of morality to be the supreme law, or 
at least evincing a decided predilection for moral sentiments, which 
occupy so conspicuous a place in that creed, while the latter is fond 
of ontological theories and mythology, which is but a lower stage 
of religious life in the scale of humanity, 'f' 

The monuments are, assuredly, a rich mine of information, which, 
when duly explored, will yet clear up, I trust, many doubts concerning 
the life and relics of Buddha ; they are in fact what Mr. Fergusson so 


* Revue des deux Mondes, lev Xoverahre 1854, ler Mars, 1S69. 

t As from the school of Kapila to that of Buddha the traridtton, .as above 
mentioned, is obvious and direct, some writers thiiik tn.u a s.iuiUr pai-allel may 
bc establisheil between the school of Buddha and the \ edan^t, which toilow- 
ed in tile wake of .leclining Buddhism. For a comparison ot E-sciiisni, Maho- 
medanism, and Buddhism the reader may consult with advant.i-u riardwick s 
Christ and other Masters. Wheeler’s Mistory of Xndta, and Tat Acadjir.y, 

p. 161. 
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appropriately terms them, “ the pictorial bihle of Buddhism,”—for, the 
epigraphic documents abounding in the friezes and bas-reliefs of Bud- 
dliistic monuments, in the sculptures on the gateways of Silncbi, and 
the Topes of Amaravati, in the frescoes of Ajan^, and in the inscrip¬ 
tions in the naves of the Kanheri and Nasik caves, and other archi¬ 
tectural relics and statuary to be found throughout India, are really 
marvellous archeological repertories of Buddhistic legendary history'; 
hut this docs not for certain militate against the antiquity of the Yedan- 
tio school. Far advanced iu philosophical speculations and didactic 
siibcicties, the Brahmans, professingthe simple monotheism of the Vedas 
and of the Institutes of iManu, which led to a kind of household religion, 
retained, like the Patriarchs of the Old Testament, the simple spirit of 
native worship, or, more like the modern Arabs of the desert, worship¬ 
ped God in the open air, employing but the most modest, if not rude, 
altars for their sacrifices, their burnt-offerings of clarified butter, and 
their libation - of soma liquor. This accounts then for the fact of our 
not possessing any architectural monuments previous to Buddhism. 

S.ikya's doctrine—so sublime, so spiritual, insinuating into one’s mind 
the belief that man’s supreme destiny is deliverance from the trammels 
of this wicked world, and notable for the establishment of mutual 
eou.iectiou and brotherhood among his followers by those beautiful 
•.uidras, enormous temples excavated from the living rock, or mon¬ 
astic institutions intended as much to be asylums for the religious as 
places of repose for travelling ascetics and foreigners, breathing forth 
a spirit of charity that only as late as the mediaeval times did civilized 
Europe try' to imitate and propagate—an organization of the Buddhist 
militia, whose wonderful exertions can only be likened in the world to 
the great efforts put forth by the disciples of Loyola during the nascent 
period of that great order, and whose extraordinary resemblance is 
moreover heightened by the fact that both employed only celibates 
as their agents—was at last destined to undergo a painful ordeal, a 
humiliating probation. Having once truly realized the ideal of 
Buddhism in the pastoral beauty in which they were first founded, 
having lived iu iiappy simplicity and innocent communion as moral 
regenerators of mankind, these vihuras or hermitages became in process 
01 time extensive land-owners, absorbing a great portion of the soil into 
mortmain,—so flourishing, in the popular or mundane sense of the 
word, that they degenerated into the very hotbeds of intrigue and 
chicanery, engendering desires of honours, opulence, and ambition. 
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and raising adversaries amidst the very persons who were bound to be 
its patrons. Thus the very strength of Buddhism—its legions of unmar¬ 
ried monks—became its weakest point. The inmates of these moun¬ 
tain caves quitting active duty and taking refuge in lazy isolation, de¬ 
structive to one’s affections, and which made them more illiberal and 
dangerous to independence of thought than their not so well disciplined 
and less aggressive but more freehearted antagonists, the Brahmans, 
were actuated by motives political rather than spiritual. The admirable 
code of morality and the grand principles of truly human charity and 
compassion taught by the illustrious founder of their monachism was 
set aside, the spirit of gentleness and an ardent desire to make others 
virtuous, courtesy to strangers, social hospitality, and toleration with¬ 
out restraint, that once distinguished most of its professors, sacrificed 
for their temporal welfare, and the austerities of the Buddhist monk 
that once far surpassed those of the stigmatized disciples of St. 
Francis, and the habit of contemplation that was carried to an extent 
that has not been equalled in the history of the world, exchanged for 
mere ceremonial observances and ease. But this state of things must 
have been preceded by conflicts of metaphysical speculations, and of 
schisms and heresies in Buddha’s doctrine. 

The phases of evolution the Buddhistic doctrine has gone through 
may be classified into three, viz. sceptical, traditionary, and ultra-super¬ 
stitious, as three are also the principal philosophical schools it gave rise to 
formerly, to be revived only in later times, in modern Europe. One 
school admits no other existence than that of mind or spirit, an exist¬ 
ence revealed in reflecdon. This is a system of spiritualism and 
idealism. It resembles the philosophical opinions of Berkeley. The 
second, in opposition to the first, professes sensualism and material¬ 
ism, divided into two sections : one holding that the senses perceive 
external objects immediately, and that it is by induction we conclude 
the existence of elements which compose these objects ; the other that 
the senses do not perceive external objects immediately, but only by 
means of images. The principles of their system coincide in many 
points with tlie materialism of Cabanis. The third, surpassing all 
hounds of former negations, teaches that there exists nothing real 
except the eternal self. This is an individual pantheism, in opposi¬ 
tion to other pantheistic systems in which all individualities are merely 
phenomenal. This may well be’considered as the source from which 
the individual pantheism of Fichte is derived. 
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The religious sects also had their different characteristics, which have 
up to the present remained unchanged. One professes the doctrine of 
the Himi/uiia or ‘Small Vehicle,’ which is, like our primitive church, 
more ancient in ritual and liturgv, and has always remained faithful to 
her primordial simplicity. It numbers among its proselytes the nations 
of the south and west of Asia, who employ in their prayers, as before 
noted, the ancient dialect of Magadha. The other is the Mahdyuna 
or ‘ Great Vehicle,’ which is but a renovation of Buddha's doctrine, or 
rather a new revolution, made about five centuries after Buddha’s 
death, and whose author is Xagarjuna. It has propagated itself 
among the peoples towards the north of Asia, whose scriptures are 
principally written in Sanskrit. This latter sect resembles Roman 
Catholicism in many respects; it has not only monasteries for men and 
women, mendicancy practised as a religious virtue, celibacy and tonsure 
of its monks, bells and chaplets ; but also the worship of relics, auri¬ 
cular confession, intercession of saints, fasts, processions, litanies, 
and holy water. To make the resemblance more perfect, there is in 
Tibet a hierarchy of Grand Lamas, the cardinals of the Buddhistic 
Church, with a cross, mitre, and dalmatic for their insignia, and the 
Tah-Lamn at their head, who is elected by a conclave, and represents 
on earth the true vicar of Buddha.* 

Fevr remains of ancient India appeal more forcibly to the imagina¬ 
tion, or are more suggestive of departed greatness, than the various 
religious monuments erected by Buddhism, amongst which are parti¬ 
cularly’ to be mentioned the vihuras, stiipas, ddgobus, and chaityas. 
Vihdra caves are monasteries containing grihas or cells, generally 
square in form, supported by rows of pillars either running round them 
and separating the great central shdld or hall from the aisles, or dis¬ 
posed in four equidistant lines. Stupas or topesa.ro solid hemispherical 
buildings, varying in size from the great Sanchi Tope, which is 105 
feet in diameter, to the smallest at Bhojpur, which is only 0 feet in 
diameter. I say hemispherical because the primordial topes were so, 
but those next in antiquity were raised a few feet above the plinth 
by the addition of a cylindrical portion ; while another class, such as 
the Sarnath Tope near Benares, had the hemisphere raised to a 

* Fiithf r Bury, a Catholic mis.-ionaiv- in China, on beholJin? the bonzes 
dre^sed^ as himself, tonsured, nsinn; rosaries, &c., exclaimed—“ There is not a 
pi-'ce of dress, not a sacordoial function, not a ceremony of the Church of Eome 
which the devil has not invented a copy of in this country.”—Kerson, The Cross 
nncl the Lragon, p. lys, Lond. ISot. See also Quinet, Genie des Religions, pp. 25J 
ff «?.; Paris, lb,a7. 
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iieight equal to its own diameter. Their great size obtained for them 
the designation of the Indian Pyramids, in contradistinction to the 
Egyptian and Babylonian pyramids; but, unlike the majestic pro¬ 
ductions of the Egyptian architects, the Indian stupas have a pon¬ 
derous and ignoble appearance. While the purposes for which the 
pyramids were intended are yet unknown, all conjectures amounting 
to the expression that they were designed for astronomical and re¬ 
ligious purposes, stupas are mostly sepulchral, and a few are religious 
edifices dedicated either to the celestial Adi Buddha, the great first 
cause of all things, or to one of his emanations, the ManusM or 
mortal Buddhas, of whom Sakyamuni is the last. The shape of 
the stilpas is said to be derived from a legend that Buddha was 
wont to compare life to a water-bubble. They are the ehortens of 
the Tibetans, and chronologically are posterior to the vihdras, most of 
them being probably erected during the period commencing with the 
first years of the Christian era, and terminating in the sixth century.* 
Ddgoba (written also dakgoba, dayhopa or is derived from the 

Sanskrit deh, ‘ the body,’ and yup, to hide, or from dhdtugarbha, ‘the 
holder’ of a relic or elementary principle. They seem meant for 
cenotaphs, in Imitation of the monumental receptacles built over the 
relics of the Buddhas and the Bcdhisatvas. Chaitya is a place of 
worship, within the circular end of the nave of which stands the ddyobd. 

It is a trite saying that mankind from its earliest days, long be¬ 
fore writing materials were invented, was in the habit of e.xpress- 
iug its grandest conceptions and noblest sentiments in architectural 
monuments. This ancient idea of the dawn of civilization has been 
transmitted to modern nations, who vie with one another in embody¬ 
ing in the magnitude of their public buildings their great thoughts 
and national feelings. England expresses her religious feeling by her 
St. Paul’s Cathedral, as the Pantheon the admiration for their distin¬ 
guished countrymen among the French, and the Capitol of Washing¬ 
ton the love of liberty among the Americans. The Buddhist India 
has also embodied in her stupas and ddgobds her highest regard for 
the great sage and the Bodhisatvas. 

In less than two centuries from the decease of Buddha, the system 
he established had spread throughout the whole of India, overcoming 

* For details see Eittcr,St«^as, Berlin, Itiot; Wilson, Jnana Antiqua, 
Lond. 181:1 ; Emil'Schlag-intweit. Buddhism in Tibtt, Leipzig, 1863 ; Cnnningham, 
Bhiha Ti'pcs, 1851 ; and OpiHU'ij of tic Topes, &c.. Jour. B. As. Hoc. vol. ix., 
p. lUS. 
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opposition the most formidable, and binding together the most discor¬ 
dant elements ; nay, it went far into distant lands, where a sort of genio- 
latry, similar to that we see now existing among various half-civilized 
tribes of Africa and Polynesia, was preparing a genial soil for the 
deposition of the seed of Buddhism to grow up soon after luxuriantly, 
without meeting any serious hindrance to check its growth. The 
changes Buddhism had undergone were most remarkable. Having 
driven the hierarchy of caste from its stronghold, having over¬ 
come the religion of the Brahmans on its own ground and seized by 
its kings the greater part of India, its scriptures are forgotten * 
except by its corrupt sectaries, tbe compromising half-polytheistic 
half-pantheistic Jainas ; its original sources of the Sanskrit and Pali 
literature entirely neglected,^—all the information being derived from 
the secondary sources of the Burmese, Mongol and Chinese, an'd the 
once philosophic and religious doctrines that did for the civilization 
of Central and 41'cstern Asia what Christianity has done for the 
barbarians of Europe rendered monstrous by the admixture of extrava¬ 
gant myths and traditions. Thus the worship of Buddhism, from its 
being simple and attractive, without many dogmas and rites, its re¬ 
ligious ceremonies consisting in the offering of flowers and perfumes 
accompanied with the recital of hymns and pious prayers, had at last 
retrograded to that of not only the representation of the figure of 
Sakyamuni, but of dugohds or bell-shaped mounds enshrining a part of 
his bones, hair, or his tooth—in fact, (>f his whole sarira (bodv)—being 
held up as the true object of the Buddhist adoration, be-ides the trees, 
the ndgas or many-headed men-serpents, the Gandharvas and Kinnaras 
—human-headed birds and horse-faced beings—and the other chi 
minores of the Buddhistic pantheon.f 


* In the elc-ycnth century Buddhism was confined to a few locaKties, 
and in the sixteenth, when Abuliazl, the minister of Akbar, was exploring the 
characteristics of all religions, he could find no one to enlighten him respecting 
Buclilliism. 

t The Eastern Peninsula is, however, an exception to this state of retrogres¬ 
sion. 3Iy friend Dr. Oliver Codrington, Honorary ^Secretary of the Bombay 
Branch of the Eoyal Asiatic Society, to whom I am much inde hted for kind 
help and valuable suggestions in the course of my researches hearing on 
the subject, aud who has personal experience of the Burmese, informs me 
that thL-y still keep up tlieir simplicity of worship, and are regularly instructed 
in Pali books. Bishop Bigandet says:—“ Owing to its geographical position, 
and perhaps also to political causes, Burmah has ever remained out of the 
reach of the Hindu influence, which in Nep41 has coloured Buddhism with 
Hindu myths and habited it in gross idolatric forms .*'—The Life or Legend of 
Oaudama, Rangoon, 1866, pp. viii,-ix. 


OF GAUTAMA BUDDHA. 


25 


History indeed repeats itself. WTiat Sakyamuni once did in India 
Francesco d’Assisi repeated in Italy. And confronting the two penin¬ 
sulas, that exhibit so many points of affinity in their physical and 
social organization, what a singular contrast does one bear towards the 
other! While one presents all the symptoms of a rising nation, 
springing, as it were, like the Phoenix of the fable, from its own 
ashes, the other is but a vast catacomb of a dead civilization, that, in 
the elegant phrase of Michelet, “en son berceau originaire fut la 
matrice du monde, la prineipale et dominante source de races, des 
idees, et des langues, pour la Grece et Rome, I’Europe moderne.* 

The Italian preacher of the Middle Ages left, like Sakya, an 
affluent position to become a solitary and a mendicant, drew numbers 
of disciples after him, estabhshed his own organization in counterpoise 
to'that of the feudal system, gave to the Sudras and the Charidalas of 
Europe in the Church, that had reverted to the old system of castes, 
as free admittance as to the privileged classes ; and his amiable 
character was as sweetly sung by Dante as that of the great Gautama 
by Dhammakitti Thera, and the Italian painters loved to represent him, 
just as well as the sculptors of Bhilsa, Amaravati, and Ajanta loved to 
chisel the image of Buddha. His Tertiaries interpret as faithfully the 
mission of their pious founder as the vihdras that of Sakyamuni. The 
former passed away most naturally when the want ceased, or only 
decayed in time; the latter was suppressed before attaining its full 
maturity,—was almost stifled in the cradle. ^ 

Crusades were inaugurated for the suppression of Buddhism. Two 
great causes, the one moral, the other social, led India into them. 
The moral cause was the impulse derived from religious sentiments, 
and ever fomented by the preaching of Kumarila, Saukaracharya, 
and other revivalists of modern Vedantism. Sahkaiacharya, the 
principal teacher of Saivaism, a native of the Malayalam country, 
who flourished about the eighth century of the Christian era, was 
travelling far and wide as a polemic to preach crusades against Buddhism, 
which, unlike the Christian crusades, which failed in the principal 
object of rescuing the Holy Sepulchre from the hands of the Saracen 
followers of Mahomed and expelling them from the birthplace of 
Christianity, terminated in the culminating crisis of expelling that faith 
from its holy land. The theatre of this mighty contest was more 

• Bible de I'Sumamte, Iroisitoe Mition, Paris, 1864, p. 16. 

‘iff 
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southern than Gangetic India, the Galilee of Buddhism. It was a 
religious war, attended with its cortege of horrors, of carnage and 
devastation. The 37th sloka of the first chapter of the Sankara- 
vijaga describes the Kapalas, an order of Buddhist monks who 
prowled about naked in the streets, carrying a human skull in their 
hands and practising horrid rites, the principal of which was to 
victimize the Brahmans and those who had seceded from the Bud¬ 
dhist church. In the BAdjavat, on the other hand, it is declared 
that at the commencement of the Kaliyuga, Vishnu became incarnate 
in Kitaka, another name of Buddha, for the purpose of deluding the 
enemies of the gods. The same legend is related more in detail in the 
Kashi Ehanda oi the Skandg Purdna, and also in the Ganeia-Upa- 
Purdna, where Buddha is described more as one of the emanations 
of Brahma than as an avatar of Vishnu, and as the deliverer of 
the Daityas, Danavas, and other heretics. Among the Brahmani- 
cal imprecations there is one in the KalpalatiM in which the 
Brahmans vow to fill “ all the lakes of India with the blood of 
the Buddhists.” 

Another cause, the social state of India in the seventh century, 
equally contributed to the breaking forth of these crusades. This 
I have already explained. The Buddhist society, its rich prelates and 
monks, the official Buddhism fed by gifts of the rich and feared by the 
poor, after exchanging for the religion of the heart mere outward 
observances, had become an utterly obnoxious institution in the 
country by its overweening demeanour and arrogant impositions. But 
it was not until about the twelfth century of our era that Buddhism 
was entirely extirpated from India, as in tlie Madhacavijaya, ch. v., 
si. Id, we are told of Buddhists preaching against modern Vedan- 
tisni in the .Saivite or Vaishnavite manifestation, especially of the 
celebrated Vadisinn or Budhisagara, who held a long disputation with 
the founder of Vaishnavisra, the famous reformer Madhavaebarya, and 
was at last defeated in argument. We cannot say, however, that 
Buddhism was completely eradicated from India, for as Buddhism 
;3 roots in Brahmanism, .and principally in the Sankhya, and 

..iimanism in an earlier religion—the worship of the elements, 
especially the one generally c.alled the Sabcean or Mithraic faith—so 
not only Jainism, but both S.aivism and Vaishnavism, had their roots 
in Buddhism. Only a comparative study of them all together can 
show us affinities and differences. This task remains yet to be done. 
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iu spite of all the great but not undetached researches of Colebrooke, 
Wilson, and others. 

The illustrious Sakya is principally worshipped in his relics, which 
according to tradition were collected on the funeral pile of the great 
Gautama, and then enclosed in eight metallic cylinders, over which 
were raised the same number of churches {chaityas), whose primitive 
timber frames eventually grew into gigantic mausoleums. The wor¬ 
ship of relics was the earliest innovation on the original simplicity of the 
Buddhist religion. 

These relics are innumerable; they seem to have reproduced them¬ 
selves or multiplied ad infiiiitiim in process of time. Pandora’s box 
probably did not contain so many divine gifts as the lihdras, ddyobds, 
stupas, and chaityas are said to hold. They range from fragments of 
Buddha’s body to memorials of his begging life, and other objects 
associated with scenes in his career; from the frontal and collar bones 
to the ashes of his body, the latter interred along the corner-stone of 
every Buddhist temple. Their distribution seems to have proceeded 
on homoeopathic measure ; for the quantities given out must have 
really been inSniteslmal. A lock of his hair and his left collar-bone 
are said to be buried under Mahiyaugana Dagoba; eight of his hairs 
under the great pagoda of Rangoon; his right collar-bone, the dish 
from which he usually ate, and some of the ashes of his body, under 
Thupariima Dagoba in Auuradhapura ; one-eighth of the ashes under 
the Ruwanvseli Dagoba in the same city; besides a minute portion of 
the ashes under the dagoba of almost every Buddhist chaitya iu 
Ceylon and elsewhere. Other objects are his alms-bowl; the tree under 
which he sat at Gaya—to be described hereafter; the waterpot at 
Candahar, which however, like the footprint of Ceylon, the Mahomed- 
ans have usurped, changing of course its designation, as belonging to 
their saint Ali. The waterpot is made of stone, and is said to hold 
twenty gallons. Hiwen Thsang says he visited two places where 
Buddha was said to have left his luminous shadow, but that in later 
ages they bad only a doubtful and feeble resemblance.* 

• Eespecting Buddha’s relics the Dhdtuiakids description is rather in¬ 
teresting, and I cannot lorhear quoting it cerbaHm. To commence with the 
ceremony of the cremation of the mortal remains of the Hindu sago :— 

“46. Thereafter, by the power of the gods, fire was kindled in the pile; 
there was neither soot nor ashes of the body ot the Teacher when burnt. 

“ 47. By the will of Buddha there remained relics of the colour of pearls and 
of the lustre of gold scattered in various ways. 
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The relics of the disciples of Buddha are also preserved with 
reverent care, and in Ceylon those of the great apostle Mahindo, the, 
Buddhist St. Augustine, share with the tooth of his master the 
homage of worshippers. Now as regards Buddha’s teeth they are so 
numerous that, considering he died at the advanced age of eighty-one, 
it is scarcely probable he should have preserved them all, although 
it is not rare to see in octogenarians in this country the maxillary 
apparatus as perfect as in a man of thirty. Be this, however, as it 
may, it is an ascertained fact that four at least of the great Indian 
reformer’s teeth are historically held to be his relics, viz. the one at 
'W’ei'uwawela in Ceylon, which strangely has obtained little or no 
reputation; another at Amarapura in Burmah, which seems to have 
somehow been tampered with, nothing having been said in explana¬ 
tion of its sudden absence ; a third in the possession of the Tartars ; 
and the last, the most celebrated of all, is the dalada or tooth-relic of 
Ceylon. 


“ 43. These seven relic=. the bone of the forehead, the two collar-bones, (and) 
the four tooth-relics of Buddha, were not dispersed. 

“49. Streams of water descending from the skies, and rising from the earth 
on all sides, extinguished the fire of the pile. 

“ 50. The priest named SarabhCi, the disciple of the priest S^ripatta, who 
was endowed with supernatural power, (and) had attained the fourfold know¬ 
ledge, 

“51. Having removed the neck-relic from the funeral pile, placed it in the 
Ihfipa at Mahiyaugana (and) made a monument encasing it. 

“ 52. The sage called Khema, possessed of kindness, (and) freed from 
Safinojana, took there the left tooth-relic from the funeral pile. 

“ 53. There the eminent Brahman Dona, appeasing the quarrel which rose 
amongst eight kings on account of relics of Buddha, 

“6t. (And) dividing the remaining relics, made them into eight portions 
(and) gave them to eight kings living in different cities. 

“55. The kings, exceedingly joyful, received those relics, (and,) departing, 
built monuments (for them), each in his own country. 

“ 56. One relic was honoured and worshipped hy Sakka, one by the in¬ 
habitants of Gandhfira, one hy the Naga kings. 

“ 57. Then Khema gave the tooth-relic taken by him to Brahmadatta, king 
of Kalinga, in Dantapura.’’ 
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OF CEYLON. 


The field hitherto explored of Sakyamuni’s philosophy being already 
so wide, and the domain of Buddhistic literature so extensive, it 
appears surprising that so interesting a subject as the Tooth-relic of 
Gautama Buddha, with its romantic wanderings and adventures, should 
so seldom be alluded to. It is only the ancient vahsas or classical 
chronicles of Ceylon and of the kingdoms of the Malay Peninsula, and 
books chiefly descriptive or historical of those countries, that contain 
some meagre accounts of the tooth-relic, so thinly scattered among a 
large mass of other topics that not unfrequently they are entirely over- 
looktid. 

There is no lack of arguments, however, to justify this neglect, the 
principal being the absolute want until lately of trustworthy and 
complete translations of the ancient Buddhist annals into modem 
languages, especially the two most familiar in Europe—the French 
and the English*—and the spirit of the marvellous, so characteristie 
of the infancy of civilization, predominating amongst them, and pro¬ 
ducing an admixture of the fantastic with the real, so fatal to the 
rigidness and severity of historical truth, and totally repugnant to the 
stoical lover of dates and facts. 

It is well known that while tradition and documentary evidence are 
by one party pressed forward in support of the statement that the so- 
called Dalada or tooth-relic of Buddha was captured and destroyed by 
the Portuguese in the sixteenth century a.d., it is contended by the 
other that it is still preserved in the Maligava temple at Kandy, as 
fresh as when it was first rescued by Khema from the great teacher’s 
funeral pyre in Kusinagara,t about twenty-five centuries ago. 

* “ Qui veut arriver a un grand public doit aujourd’hui ecrire en anglais on 
en fran^ais.”—^Edouard Laboulaye, Diz. Frelim. Vassiliefs Bouddisme, Paris, 
1865, p. xvi. 

t Knsinagara, tbe scene of Buddha’s nirvana, has been identified with EdsiA, 
about 110 miles H.NE. of Benares. It is believed that the very spot marked 
in ancient times by a reclining figure, representing Buddha in the attitude in 
which he died, may now be recognized in the site of the st&pa or heap of ruins 
the name of which is translated as “ the foot of the dead prince,” while the 
spot where his body was burned would correspond with the site of the great atHpa 
called Devisthdn .— Cunningham's Ancient Oeography of India, pp. 431, 432; 
Alabaster’s Wheel of the late, p. 166. 
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Both statements, so diametrically opposed, cannot of course be 
correct. 

Partly from a desire to collect all the available information that may 
serve to throw light on the subject, especially from the Portuguese 
annalists of the period and their European contemporaries, and partly 
from the interest and curiosity I, with several others, feel in all that 
concerns the venerable Hindu sage, this attempt at one connected and 
continuous narrative has been made. 

The earliest authentic records of this tooth-relic of Buddha are— First, 
the Daladdvania or Dhdtddhdtuvahsa, contracted into Bhdtuvahm or 
Chronicle of the Tooth, of unknown authorship, written formerly in 
Elu, the ancient language of the Sihalese, about the year 310. \.d., and 
translated into Pali by the priest Dhammakitti Thera in the thirteenth 
century -4.D.* Secondly, the Mahdvama, a metrical chronicle, which 
literally means ‘ the Genealogy of the Great,’ containing the early history 
of the kings Mahavahse, or the Great Dynasty, of Ceylon. The first 
section of this Odyssey of the Sinhalese, extending from 543 b.c. to 
301 A.D., was compiled in the reign of his nephew, the king Datusena, 
between the years 459 and 477 a.d., by the priest Mahanamo, and is 
based both on the Bipavahsa —a work of greater antiquity but yet of 
unknown authorship, which unfortunately ends just before the events 
recorded in the Bhutuvahia took place—and on annals in the vernacular 
language then existing at Anuradhapura, the ancient capital of Ceylon. 
The second section was written in the reign of the Saluvahse, or the 
Inferior Dynasty, the story of whose line occupies the continuation of 
this mystic chronicle. It was the king Pandita Farakrama Bahu 
III. who caused it, under orders of another illustriot king of the same 
name, to be extended as far as the year 1266 a.d. ; and thence the 
narrative has been carried on, under subsequent sovereigns, down to the 
year 1758 a.d., the latest chapters being compiled by command of 
Kriti Sri, the king of Kandy, partly from Sinhalese works brought 
back from Siam, and partly from native historical accounts preserved 
from the general destruction decreed about the year 1590 a.d. by the 
apostate from Buddhism, Raja Sinha I. It is the second section that 
alludes to the history of the tooth. Thirdly, the B.djavali, a work of 
different hands, compiled from local annals and used generally as a corol- 


* According to Mr. D’Alwis the Dathavansa appeared in 1326 a.d., but he 
gives no authorih' for this statement: Introduction to Sidat SangarCwa, p. cl.x.xv. 
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lary or addition to the Mahdvahsa,* * * § as well as to the Sdjaratndkari ,— 
the latter also a valuable historical work, deservedly held in high 
estimation by the Buddhists as a record of events from .^40 b.c. to the 
settlement of the Portuguese in the metropohs of their religion in 
India. The Edjavali continues the narration through the mighty 
struggle for political ascendancy between the Portuguese and their rivals 
the Dutch, which resulted in the latter gaining possession of Colombo, 
and ultimately of all the maritime districts of the island.-f Fourthly, 
the Phrd Fathom, a Siamese version of a Pali work partially translated 
by Colonel Low.J 

The Dhdtuvahsa, which, as chronicling the events connected with 
the tooth, is naturally regarded as the great authority on the subject, is 
said to have been written, as already mentioned, about 310 a.d., when 
the relic was first brought to Ceylon from Dantapura (Odontopolis) in 
Kalinga, in Southern India. § The original work in Elu is said to 
have experienced the fate that hefell all the Sinhalese chronicles and 
commentaries during the reign of Parakrama the Great’s widow^ 
Lilavati, who reigned as queen at Pollanarua three times, and was 
dethroned as often—in 1197-1200, 1209-10, and again in 1211-12 
A.D. —that of being entirely rewritten in Pali, which imfortunately 
caused almost all the Elu works to disappear; although Tumour, well 
known as the Colebrooke of the Sinhalese savants, notes that it was 
still extant in Ceylon in 1837.11 regards the antiquity of the 


* It is also said that ample allusion is made to the tooth-relic in several 
chapters of the untranslated portions of the JC(jh>Xvahsa. 

t Upham’s Colhciiou of Tracts, Lond. 1833. Bumouf's articles in the 
Journal des Savants, 1^33 (Sept.), 1834 (Jan. and Apr.). 

X Jour. B. As. Soc. Beng., ('ai. 1848, vol. XTui., pt. ii., p. 82. 

§ The town of Dandagula, the Dantapura of the Buddhist chronicles, is now 
Bajamiihendri, which is about 30 miles to the north-east of Korihga : see Colonel 
Cunningham’s Ancient Geography of India, pp. 518-19. An«»ther Dantapura 
is said to have been situated on the northern bant of the Krishna, and to corre- 
bpond with the modern Amaravati, one of the ancient Tri-Kalihgas. 

j| Jour. As. Soc. Beng., Cal- 1837, voL i., pp, 856 et seq. Tumour also sup¬ 
poses the tooth-relic of Ceylon to he alluded to in the opening passage of the 
Ftriiz Ldt Inscription, but this has been questioned by later writers. 

The inscription, facing west, is as follows :—“ The Eaja Pandu, who was 
the delight of the Devas, has thus said: * This inscription on Bhanuno is record¬ 
ed by me in the tw'enty-seventh year of my inauguration. My public func¬ 
tionaries intermingle among many hundred thousands of living creatures, as 
well as human beings. If any one of them should inflict injuries on the most 
alien of these beings, what advantage would there be in this my edict r [On the 
other hand,] should these functionaries follow aline of conduct tending to allay 
alarm, they would confer prosperity and happiness on the people, as well as on 
the country; and by such a benevolent procedure they will acquire a know- 
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JDhdtuvahsa, to prove that it was really composed 310 a.d., or, at the 
latest, some time before the end of the fifth century of our era, an 
argument founded on this work being alluded to in the 37th chapter of 
the MaMvahsa —which, as above stated, was compiled between459 and 
477 A.D.— has been put forth. In the MaJidaahsa the chronicle is 
referred to thus :—“ In the ninth j-ear of his reign Srimeghavana (or 
Meghavarna, possibly the Varaja of the Western Cave Inscriptions—see 
Jour. Bom.Br.R. As. Soc , xo\. v., p 42), a certain Brahmana princess 
brought the Bhdtddhdtu or tooth-relic of Buddha hither from Kalinga, 
under the circumstances set forth in the Bhdtddhuluvahsa.” Now 
the Mahdvahsa, notwithstanding its accepted authenticity and chrono¬ 
logical precision, was not completed, as before mentioned, between 
459 and 477 a.d. It contains a hundred chapters in all, divided into 
sections, and only its first section, compiled within that interval, ex¬ 
tends to 301 A.D. or theendof Mahasena’s reign, while the Bhatuvahsa 
is said to have been written when the relic was removed to Ceylon, 
in the ninth year of the reign of his successor, i.e. 310 a.d. 

Difficult as it is, then, to assign a fixed date to its composition, 
concurrent circumstances, too tedious to enumerate here, have led 

ledge of the condition both of the prosperous and of the wretched, and will at 
the same time prove to the people and the country that they have not departed 
from Dhammo. Why should they inflict an injury either on a countryman of 
their own or an alien ? Should my functionaries act tyrannically, my people, 
loudly lamenting, will be appealing to me, and will appear also to have become 
alienated [from the effects of orders enforced] by royal authority. Those 
ministers of mine who proceed on circuits, so far from inflicting oppressions, 
should cherish the people as the infant in arms is cherished by the wet-nurse; 
and those experienced circuit ministers, moreover, like unto the wet-nurse, 
should watch over the welfare of my child (the people). By such a procedure 
my ministers would ensure perfect happiness to my realm. 

“ ‘ By such a course, these (the people) released from all disquietude, and 
most fully conscious of their security, would devote themselves to their avoca¬ 
tions. By the same procedure, on its being proclaimed that the grievous power 
of my ministers to inflict tortures is abolished, it would prove a worthy subject 
of joy, and be the established compact (law of the land). Let the criminal 
judges or executioners of sentences [in the instances] of persons committed to 
prison, or who are sentenced ‘ J---- -■ -unishments, without my 

special sanction, continue thei . for three days, till my 

decision be given. Let them ■ Ifare of living creatures, 

attend to what affects their conservation, as well as their destruction ; let them 
establish offerings ; let them set aside animosity. 

“ ‘ Hence those who observe and who act up to our precepts would abstain 
from afflicting another. To the people also many blessings wjU result by 
living in Bharnmo. The merit resulting from the charity would spontaneously 
manifest itself. ’ ”—Tumour on the Inscriptions on the Columns at Delhi, See. 

I quote these lines from the edition of the D/idtavahsa by t>ir Swdmi, who, in 
respect to the inscription, says : “ The spirit of universal charity and philanthropy 
which animates this draft is not unworthy of the consideration of the present 
enlightened rulers of the great Indian empire."— Inirod. 
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scholars, like Tumour and others, to think that at least the first por¬ 
tion of it was written some time before the end of the 5th century 
of the Christian era, and that two sections were subsequently added 
to it, bringing the history of the dalada down to the middle of the 
eighteenth century. 

Dhammakitti Thera, the author of the Pali work—who among his 
other titles to eminence takes to himself that of a royal preceptor, and 
flourished in the thirteenth century of our era—has written a preface to 
his book,* in which he lays down the following reasons for under¬ 
taking the task of translating the Daladdvahsa froniEIu :—(1) That the 
21ahdvahsa, merely referring to the Daladdi-ania, says scarcelv any¬ 
thing about the relic ; (2) that the Daladdcaiisa is too long, being full 
of details about the death of Buddha and the historv of the relic imme¬ 
diately after that eyent; and (3) that the Elu language, in which the 
Daladuvania is written, is hard for the Sinhalese to understand. In the 
poem itself (ch. v., v. 10, of Sir Swami’s edition), he adds a fourth, viz: 
“for the benefit of those who live in other lands.” From this it is appa¬ 
rent that Thera not only translated, but even abridgi'd, the original. It 
terminates just at the period of the arrival of the relic at Anuradhapura, 
in Ceylon.t Of the translation Tumour was the first to give a brief 
analysis, in the Journal of the Bengal Asiatic Soaietg in 1637, and it 
was only last year that a translation into English was published in 
London by Sir Swami. It is an excellent translation, so far as I am 
able to judge, but I cannot help concurring with Mr. Rhys Davids, 
who in a review of the work writes :—“ It is to be regretted that the 
interesting history of the tooth has not been more thoroughly discussed 
in the Introduction.” {The Academy, Sept. 1874, p. 341.) 

Besides these there are other accounts of the relic, of secondarv 
importance, but all bearing testimony to the devotional feeling, heroic 
achievements, magnificent designs, and bitter di.sappointments of 
which it has been the witness. There has probably ne^ er been a relic 
which has given rise to so much controversy, or created so much dis- 

* This preface is not given in Sir Swumi's translation. See The AearleifiH, 
Sept. 1874. Nor have the two sections bringing the history of the dulada dowii 
to the middle of the eighteenth century been given. 

t The epic poem of the D/irjtiivahia, in the form in which it is tr.rn.slatedbv 
Dhammakitti Thera, is said to be considered by Siuhalos.' scholars as the best 
specimen of the mediteval Pali literature, and the original in Elu as “ a verv ela¬ 
borate work, which ranks among the classics of the .Sinhalese.” Some people, 
however, look upon it as but a poor imitation of Kalidasa s R'tgh 4,?^ possessing 
the same aitiiicial style of composition in high-flown .and ornate langu.ige, but not 
the rich imagination of the Sanskrit imet. See Atheva um , Feb. 20, 187-3, p. 258. 

d 
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cord, between two such great religious bodies as the Brahmans and the 
Buddhists, as the tooth of Buddha, exerting its influence on Indian 
society from that reformer’s death to the present time. Its adventures, 
trials and triumphs afford the best indications of the tenets of its per¬ 
secutors, and the firm belief and superstitious tenacity of its votaries. 

The history of the left upper canine-tooth, or, as vulgarly called, 
the left eye-tooth, may be divided into two periods, viz. the first from 
the death of Buddha to its removal to Ceylon, and the other from 
that time to the present.'*' 

The tooth is said to have been saved from the flames by one of 
his disciples named Khema, while the funeral obsequies of Buddha 
were being celebrated at Kuinagara in the magnificent funeral pile 
in the forest of fdl trees, near the spot where he expired in b.c. 
.t 4,'5, and whilst the princes of the surrounding countries were quar¬ 
relling for the possession of the relics.f When in his possession he 
was commissioned to take it to Dantapura or the Tooth-city, the 
capital of Kalihga, and deliver it over to the king Brahmadatta, who, 
along with his son and grandson Kari and Sunanda, greatly honoured 
this relic of the divine sage by offerings and festivals. In Dantapura 
it remained thus honoured for about eight hundred years, in spite 
of the Brahmanical protests against “ a piece of human bone ” being 
set up as an object of worship. At the expiration of this long period 


* In th'j W'.ti' M.-'a ttio first iVnu'fc.nto^ aro t.ikcn up with the historv’ of 
the relic ht-fore its aniv.tl in Ceylon, and the fifth and last with its history' 
in Cevlon until the cdu^e of the reigrn of Meuh.ivarna. See also Forhe.s's Dongislru, 
Dnliiii, M/'H'H.ar, ls35, and Hitter’s ErJ.luiide, vol. i.x , p. 201. 

t Mr. Ithys Davids .-t'ltc-s that it would he interestin'? to know wliether 
there is any rnontiun of this in the Mah'Xpiu-hiil'hanu-Hutta, the text of which, 
with a transl.ition. is bcinff published by Mr. Clulder.s. while an ancient Elu work 
named Th '■ par(i]\~a, a history ot the principal dyjob't.^ in India and Ceylon, and 
reckoned by t’ne Buddhists ainnn" their sacred sdipturos, although not belonsrinf? 
to the • Three Ba.skets,' describin'? minutely the d'Cath of Buddha, passes over this 
tact ipiite in silrnce. i^The Arnde,n<j, he. Kit.') Xhe former rcfcr.s ter the times 
f'lllnwing: the attainment of Fa.-inirvinn, or .state of extinction, by Gautama 
Buddha, and throws -..me liglit, framnentary thouirh it be as a record, on 
the anci'.'iit histoiw of India, and on the stni't'-des between Brahmanism and 
Buddhism for sm-reinacv in Kalilira in the Soiitii and IV.tna in the North ; the 
latter—a histury f.artlv of miracles, and partly of the superstitious idea.s of a 
worship which, th'ou.rh loathsome, its Sir Swilmi justly observes, to the Hindu 
mind, and repuuijanr to tl’.e 'renias of Gautama himself—remains the sole 
synihoi and snb.stauco of faith ara.jnost the people, to whom the hie-her 
teachin'cs o’’ Bu.ldl,;-r.i ..re unknown, and this worship is kept up with a 
c'msidei-abl.' degree of siatc and splendour out of the revennes derived from 
evteii.sive tin.is .tod -E.ales with nlticii their temples had bemi endowed in 
.1 i-jQ iimej by tb-: smhakio io»eieigno and uthets. It is rather interesting 
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we are told that Giiliasmha, a king of Dautapura, apparently ignorant of j 
the very existence of the tooth, notwithstanding his capital being named j 
after it, seehig one day a great festival going on in the city, inquired the 
cause of it, and was informed by a Buddhist priest that the people were 
worshipping the relic of Buddha which Khema, some eight centuries 
before, had brought over there. Thereupon Guhasiiiha, recalled from 
apathy and infidelity by the remonstrances of his minister—who re¬ 
presented to him the unanimous belief of the people in the power of 
the relic—renounced heresy, and, with all the zeal and intolerance of a 
neophyte, persecuted and expelled from his kingdom all the Hindu 
devotees, called in the JJlidtuvoiisa ‘ Ni^aiitkas,' a sect of Saivites else¬ 
where called Achitilakas ( 4jivakas or naked ascetics), who had hitherto 
enjoyed his favour. This took place early in the fourth century of 
our era. 

To revenge themselves for this outrage, the Xiganthas repaired to the 
kingdom of PiUaliputra, modern Patna, and prevailed upon its sovereign 
—whose name is given as Pandu, and who is probably the Gantams^utra 
of the Satkarni dynasty, also called the Emperor of all India—to 
commission’'asuhoSuiate raja named Chaitayana to start at the head 
of a large army for the Kalinga country and bring his tributary king 
Guhasinha from Elalifiga, and the tooth, to him. This idtimatum was 
conceived more or less in these terms :— "Whereas he (Pandn) worshipped 
the true gods Brahma, Vishnu, and ilahcsa, his subject Guliasiuha in 
Dantapura worshipped day and night a jiiece of hone of a dead body ; 
therefore Guhasinha must repair to his court, bringing the relic witli 
him. Chaitayana accordingly proceeded with a great army to Danta- 
pura, where he was most amicably received by Guhasiiiha, who enter¬ 
tained him as an honoured guest, and related the history of the i-elic 
in justification of his conversion to Buddhism. The narrative made 
such an impression on Chaitayana and his officers that they requested 
an inspection of the wonderful relic, which being willingly complied 
with, Guhasiiiha opened the casket, exposed the relic, and implored a 
recurrence of the miracles it had already wrought, which were once 
more repeated, and ended in the conversion both of Chaitayana and his 
army to Buddhism. 

to leam that the Sinhalese, besides the ‘ History ot the Tooth,’ are also in 
{jossession of the Ktsd'lJhitnvaiAT, the ‘ History of Buddha’s Hair,’ mentionpd 
in the 39th chapter of the Mvr.ava'iua, a translation of wiiiih has been lately 
published in the Jourval of the R ojnl Asiatic Suciety. They have got also the 
Lalatavnnsd, or the ‘History of the Frontal Bone relie of Bui Ulha,’whose 
date and author are yet iinknowa. S.;e Jour. R. .ti. S'oe., vul. vii., 1874. 
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As the order of the Emperor of all Jambudvlpa could not be dis¬ 
obeyed, GuhasiEha, accompanied by Chaitayana, departed to the court 
of the suzerain at Piitahputra, bearing with him in a splendid procession 
the precious relic, amidst the tears and lamentations of his people, 
and crossing rivers and mountains they in one time reached Patalipu- 
tra. Then commenced what Buddhists term the trials of the dalada. 
Pandu, exasperated with rage at what he regarded the perversion of 
his army, commanded the tooth to be cast into a large pit prepared 
in the courtyard of his palace and tilled with glowing charcoal, that 
it might be annihilated : “ Throw now into a burning heap of char¬ 
coal,” said the emperor, “ the bone worshipped by this man, who has 
abandoned the gods worthy of adoration, and burn it without delay 
HMfuvah'ia, ch. iii., v. 10. The order was obeyed, but by the 
mystical power of the relic a lotus-flower of the size of a chariot-wheel 
arose above the flames, and the sacred tooth, emitting rays which 
ascended through the skies and illumined the universe, alighted on 
the top. This is supposed by a w'riter to explain the esoteric meaning 
of the Buddhist formula Om mane padme horem, ‘ The jewel is in the 
lotus.’* Pandu then subjected it to several other trials and indig¬ 
nities to destroy or dishonour it, such as throwing it into a deep and 
filthy ditch, which speedily became a clear pond covered with five kinds 
of lotus-flowers, on one of which the relic was seen reposing; bury¬ 
ing it in the earth to be trodden down by elephants’ feet, but, 
“ spurning a subterraneous retreat and bonds of clay,” it reap¬ 
peared in the centre of another golden lotus-flower: thus coming out of all 
of these trials quite unscathed. He at last directed that the tooth should 
be placed on an anvil and smashed with a ponderous sledge-hammer, 
but the tooth penetrated and became imbedded in the anril, where it 
remained safe and immoveable. The irate king, finding all efforts to 
extract it unavailing, then proclaimed that whoever would remove the 
tooth should receive a great reward. Whereupon, several persons 
having made attempts to extract it but m vain, a pious Buddhist, by 
name Subhadra, at last, after expounding the doctrines, and history of 
Buddha, evoked the relic, which immediately disengaged itself from 
the iron and floated in the water placed in a golden bowl which 
Subhadra held. The emperor, however, at the instigation of his 

* that TnnniGut tlie tootb-relic of Buddha, ascending to the skies, and 
Uiiuninnig -all directions like the planet A'^enas, pleased the people, their doubts 
being removed.” —yer. 5.1. Also see Aiiatic Jounial and Monthly 
Utcurd, Loud. 183S, p. DO. 
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advisers the Brahmans, who were persistent in saying that the bone 
must then be of one of the avatars of their own deities,* to prevent 
a further succession of miracles hardened his heart and remained for 
some time a sceptic, until at the entreaty of his officers he renounced 
his incredulity, which also helped to confirm the wavering and convert 
the unbelieving, and took refuge in the three treasures Buddha, 
Dhamma, and Sangha, and built a magnificent temple for the tooth- 
relic, which at the close of his reign was reconveyed to Dantapura.f 
While all this was going on, a northern king—we are not told whence 
he camej—attacked the capital in order to possess himself of the 
wonder-working relic, but sustained a complete defeat beneath the w'alls of 
the city and was killed. Guhasinha returned home in triumph, but new 
dangers awaited him here, and fresh enemies attacked the city. He was 
shortly after besieged in his capital by the nephews of K heradhara,, 
who had allied themselves with other chieftains. Thus having pitched 
their camp near the city, they sent this message, disagreeable to the 
ear ;—“ Either give us the tooth-relic of Sugata, or instantly play the 
war-play which confers renown and prosperity p. C2, Dhdluvaiisa. 
Apprehensive of the power by which he was being assailed, and seeing 
that resistance would be hopeless, Guhasinha before going to the combat 
gave the tooth, which was the object of the besieger, in charge to 
Dantakumara, his son-in-law, a prince of Avanti (Oujein), and a 
zealous Buddhist, and to his daughter Hemamala, called also Banavali 
(Hemaniiibi means literally ‘ a chain of gold’), enjoining them to escape 
by sea and convey it to the king Mahasena of Ceylon, who had been 
for some time negotiating for its purchase ; then leading his troops out 
against his opponents he fell in the battle. His daughter, with her 
husband, in the meanwhile, disguised as Brahmans, secretly conveyed 
the relic from Kaliiiga, buried it in the sand, as the image of Jagan- i 
nutha is said to have been in the Brahmanical accounts, then concealed j 
it in her hair, and contriving to reach the shore took a ship from the 


* “0 King, there were in the world various incarnations of Jantodhana, \ 

such as Kama and the like ; this hone is a part of him. If not, whence such 1 
influence as this r ”— Shdtuvahia, ch, iii., v. 19. 

t The king Pandu, penitent for the indignities offered to the tooth, 
consoled himself with the confession that he had subjected it to trials with the 
laudable purpose to procure triumph to true religion. “ Gems,” said he, “ are of 
acknowledged perfection alter they have passed through the fire; and gold he- 
eouies more valuable after its purity has been subjected to proof.’’— Dh&tuvahsa, 
loc. cit. 

I Forbes savs, king of Saewat-nuwera.^— Eltvat Years in Ceylon, vol. i., 

p. 216. 
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coast at Tamralipi or Tamluk, a port supposed to be situated on one 
of the mouths of the Ganges. The fugitives arrived at Ceylon in safetv, 
after undergoing great hardships, and overcoming an immense number 
of obstacles.* This took place in the ninth year of the reign of 
Kriti Srimeghavarna, who reigned from 302 to 330 a d., or, more 
precisely, about the year 310 a.d. The monarch, taking charge of it 
himself and rendering it in the most reverential manner the highest 
honours, deposited it in a casket of great purity made of sphatika stone, 
lodged it in the edifice called Dhammachaka, built by Davananpiateva 
in Anuradhapura, the ancient capital of the island, and spent an immense 
Vj sum to celebrate a Dhatadhatu fes tival, and ordained that a similar 
> festival should be aunuall^^elebrated. The relic was then successfully 
transferred in procession to several shrines in Ceylon, till at last it was 
deposited, about the year 1268, in the Maligava temple of Kandv, then 
called Srlvardhanapura, amongst the moimtains of Maya, and the seat 
of the last native dynasty of Ceylon. It was visited by the Chinese 
I pilgrim Fa-Hian circa 413 a.d., who recounts the gorgeous ceremonies 
j with which it was carried in procession to the mountains without, &c. 
(Fa-Hian’s Foe Hone Si, ch. xsxviii., pp. 334 et seq.) 


* It would be exceedingly tiresome to enumerate these obstacles ; one or 
two circumstances, however, are worth mentioning in detail. Halfway be¬ 
tween the place of embarkation and Ceylon they ai’e shipwrecked at a place 
called the Diamond Sands, which 3Ir. Fergusaou supposes to be the banks of 
the river Krishna. The relic is stolen from the princess, while she is asleep, 
by the Mga Baja, whose brother swallows other relics, (there were two drouas 
of relics of Buddha, besides, concealed in the kingdom of Naga Raja), and flies 
to the Meru. By the pow'er and intervention of a Thero or saint from the Hima¬ 
laya, the relic is restored and carried to Ceylon. The other relics are put into 
a golden cup ; this is placed in a vase, and the whole put into a golden ^p. A 
wooden ship is next built, having the breadth of a “ beam of seven long cubits,” 
and on board this vessel Hemamala and Dantakumira embark for their country. 
i A chaifya is built for the relics on the Diamond Sands, which is believed to 
correspond with the Am pu-atU opes, supposed to have been built between 322 
and 3^_0 _a.d., one of the scuTpIures of which represents in bas-relief a ship with 
■ two persons on board, and scenes of conference between a Naga king and a prince 
accompanied by a lady; and the whole presents so many points of coincidence 
that the story about these adventures does not appear to be apocryphal or acci¬ 
dental. From other sources it is apparent that a canine tooth of Bnddha was 
deposited for some time in the Kanheri Caves in Salsette, where a copper plate 
supposed to be dated 324 a.d. and recording the event was discovered, and from 
the narrative it is extremely probable that the Kanheri tooth is identical 
with the one which performed so many miracles in Pataliputra. Also among 
, the Bharahut antiquities and the paintings of Ajanta we meet with scenes 
of gorgeous processions carrying relics, w ith figure’s of elephants and stags, 

I which appear to have some affinity with the processional ceremonies connected 
with the tooth of Buddha. Fur details see Jour. K. As. Soc., Bond. 1868, 
Tol. iii., p. 132 ; Jour. Bomb. Br. B. As. 8oc., vol. v., pp. 10-12; the Indian 
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The king Dhatusena, who reigned 459 to 4/7 a.d., made a jewelled 
casket for it. 

Parakrama Bahn the Great, between the years 1190 and 1195 a.d., 
built for it a beautiful little temple at Palastipura, still extant, the ex¬ 
quisite workmanship of which, according to ilr. Rhys Davids, has 
astonished all who have seen it. 

About the year 1240 a.d. Yijayabahu enshrined it at Dambadeneya, 
whence Bhuvanekabahu I. took it to Yiipahu, which in the opinion 
of Rogers is the same Yapahu the ruins of which capital may still be 
seen in the Seven Kories, and is also the Yapana of Ribeiro. 

Between the years 1303 and 1314 a.d , in the reign of Bhuvaneka¬ 
bahu, or about ten centuries since its reaching Ceylon under the com¬ 
mand of a man whose name is given as Aviyachchakkarvati, Kulise- 
kera, the king of Pandi, sent an army to invade Ceylon, and got posses¬ 
sion of the tooth and carried it from Yapahu in the Seven Kories, which 
was then the capital of the island, to their country in South India, 
supj)osed to be JIadura, where, however, it did not remain long, for 
Parakrama III., to retrieve the loss sustained by his predecessor, went in 
person to Pandi to treat for it, and was successful in procuring its 
restitution and conveying it back safely to Ceylon. His son established 
it in 1319 a.d. at Hastiselapura. It is said that it continued to be for 
some time close to the sacred Bo-tree (Ficus religiosa) at Anuradhapura, 
the most venerated object in Ceylon, which tree is said to have been a 
bough of the parent tree at Uruwela, sent by King Asoka to Ceylon, 
under which Buddha himself, secluded from the world in his sublime 
musiugs and meditations, had sat for six uninterrupted years—planted by 
King Tissa in 2S8 b.c., and is consequently 2163 years old*—until 


Antiquary, vol. iii. p. 25 ; Mr. Fergusson’s Serpent and Tree Worstiip, Lond. 
1873; Cunningham’s Ancient Geography of India, Lond. 1871, pp. 530 et eeq. 
Stirling’s History of Orissa also throws some light on the subject, espechtlly the 
war that took place among Hakta, Bihar, and Sirhhum, kc. about 318 a.d. —a 
very near approximation to the capture and fall of Dautapura. 

' * Ages varying from one to five thousand years have been assigned to 
V' the Baobabs of Senegal, the Eucalyptus of Tasmania, the Dragon-tree of 
Orotava, and the Chesnut of Mount Etna; but all these estimates are purely 
iiiforcutiul, whereas the age of the JBo-tree is a matter of record, its con¬ 
servation being an object of solicitude to successive dynasties. Compared 
with it the Oak of Ellerslie is but a sapling; and the Conqueror’s Oak in 
Windsor Forest barely numbers half its years; the Yew-trees of Fountains 
Abbey are believed to be twelve hundred years old; the Olives in the Garden 
of Getlisemane were full-grown when the Saracens were expelled from Jerusalem; 
auil till' Cypress of tioma, in Lombardy, is said te have been a tree in the 
lime ot Julius Caesar; yet the JJo-tree at AnurSdhapara is older than the 

\ 
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in the year 1560 a.d. the Buddhist world was startled by hearing that 
it had been captured and destroyed by the Portuguese. A relic the 
fame of whose prodigies had filled the air, regarded by Buddhists as 
a sacred treasure of inestimable value, a national palladium of the 
Ceylonese, to fall into the hands of infidels, was truly as frightful 
a catastrophe as might well be imagined; no wonder then that the 
native authorities strongly affirm that during the fray with the Portu¬ 
guese in 1560 the rehc was safely hidden in different parts of the island, 
at Delgamoa in Saffragam, at Kandy, and at Kotmalya, &c. The 
Portuguese historians, on the contrary, assert that a tooth mounted 
in gold which had been carried to Jaffna during the commotions in 
the Buddhist states, believed by all the Buddhists of Jaffnapatam and 
elsewhere to belong to Buddha, was really brought out of the spoils 
of a Buddhist temple to D. Constatino da Braganca, the Viceroy of 
Goa, who submitted it to the Inquisition there, which tribunal ordered 
that it should be crushed to pieces, cast into a brazier, and the ashes 
thrown into a running stream, in spite of the unlimited offers in ex¬ 
change for the relic, made by the wealthy monarch who ruled in fur¬ 
ther India, and who was in the habit of despatching annual embassies to 
pay homage to the shrine.* But I cannot do better than reproduce 

oldest of these by at least a century, and would almost seem to verify tho 
prophecy pronounced at the time it was planted by Tissa, that it would flou¬ 
rish and be green for ever.”—Sir Emerson Tennant's CeyZoJi,vol. lii., pp 013-15, 
quoted almost verbatim ; De Candolle’s Blhl, Univers, de Oeyievet tome sxi. 
p. 394. To this tree the Ceylonese attach the deepest interest. 3Ir. Childers 
says that the Bo-tree occupies in modern Buddhism the same position as the 
cross in Christianity. The Malidvah^a gives in too great detail the manner in 
which the miraculous self-severance of the parent tree took place. Chapman 
tells us that in 1829 the tree consisted of five principal branches, none of which 
appeared to exceed the ‘ body of a man ’ in thicknes.s ; and there were, besidc.s, 
“ smaller branches grown out of the terraces at different points” {Re>narl:s 
on tl>e City of Afiurndhapura^ Jour. R. As. Soc. vol. xiii., p. 104.) Fa-Hian speaks 
of it as letting down roots from its branches,” whichis more like the Ficus Indica ; 
but this appears to be a mistake. We are told, again, that Buddha himself made 
frequent allusions to the growth of the Bo-tree as an emblem of the rapid 
propaL’‘ation of his faith, just as the architectural form of the stCipa carried 
abroad another of the symbols by which Buddha used to illustrate his 
doctrines. About the superstitious reverence with which the tree is regarded in 
Ceylon the reader may see Butts’s Rambler in Ceylon, Bond. 1841, pp. 221-242. 
On the right to appoint the chief priest of the sacred Bo-tree, and the claim 
that arose from the last incumbent dying suddenly from cholera without 
leaving any male issue, ■which gave rise to a trial and a historical romance 
similar to the Tichborne case j see the Ind. Ant. vol. i., p. 196. 

* The fact of the capture of the tooth by the Portuguese is confirmed 
by the authority of Kibeiro, and by that of Rodrigues de Sa e Menezes, who 
in 1H78 ■v>Tote his Rehellioi^ de Ceylan to commemorate the exploits and death 
of his father, Conscatino df'Sa e Koronha, who perished at Badulla in 1630 
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here wliat Diogo do Couto so circumstantially tells us on the 
subject “ The Viceroy, D. Constatiuo da Braganea, having con¬ 
quered the kingdom of Jaiinapatam, went back to Goa with the king 
of that country fettered in irons, that were covered over with crimson 
velvet, and CiUTied along with him also the sacred tooth.” He then 
relates that “amongst the spoils of the principal temple they brought 
to the Viceroy a tooth mounted in gold, which was generally said to 
be the tooth of an ape,^ but which these idolaters regarded as the 
most sacred of all objects of adoration. The Viceroy was immediate¬ 
ly made aware that its value was inestimable, as the natives would 
be sure to offer vast suras to redeem it. They believed it to be the 
tooth of their great saint Buddha. This Buddha, so runs their 
legend, after visiting Ceylon, travelled over Pegu and the adjacent 
countries convertiug the heathen and working miracles ; and death 
approaching, he wrenched this tooth from its socket, and sent it to 


A.D. in the ospcrliti'm to rednee the Kanclians.— EcheVhn, ch. i., p, 18 ; ch. 
vii., p. 99. Valentyn records also the fate of the tooth, and says it was kept 
near Adam's Peak till 15 . 51 .— lltsdc'in-iiuj ran Oi'd rn Hei'u-Oost Indien, ch, 
svi., p. .382.£_Sir Thomas Herbert, whose Tranh were published in 1643, 
is truly indignant wiih the worship paid to the relic, and writes ;—“ Amongst 
others (which I mention only for the imposture) was that infamous Hanmant 
or Ape’s-tooth cod, which was highly esteemed and resorted to by millions 
of Indians till Constatino. a late Goan Viceroy, landing five hundred men at 
Colombo, first forcibly took away that Apish Idol, and upon their proffer, 
ing a ransome of three luindred thou-and duckets burned it to ashes. Not¬ 
withstanding which a crafty Baunyau so well forged another counterfeit as was 
believed by the Jogiies to bo the same (willing to be deluded, it seems), there¬ 
by exceedingly oniiehiug himself, and joying not a little these simple Zey- 
loniansj)—,S'o,//e IVao’ TraveU, Loud. 1665, p. 359. Francis Pyrard de Laval, 
wTio visited Covlon about 1608, relates the event as having occurred during 
the revolt of 1) .load (llodoliar f), which is posterior to the capture of the tooth- 
relic. The stoi v of this nwolt appears to have been treated in detail by Diogo 
do Couto in hi- XL Decad.i, which nnfortnnatcly has been lost. For important 
documents ou the subjuot the Archico r'jfiU'jniz-Oriental, Faso. 30, may be 
consulted with advanraoe. 

* Faria y Souza alsosrarcs it to be the tooth of an ape, andawhite ape 
(Ifurt'i biaaro) besides, mil accr.rding to Sir Emerson Tennant the facsimile at 
Kandy resombb', T'ne to sh of a crocodile rather than that of a man. The 
tvord ‘ape' is fartb -r said To arise from confounding Buddha and Hannman, 
the monkey-god.—Sir F. Tennant's CeaL.,', vol. ii , p. 201. In the Asia of Faria 
y Souza I r, ad the tollowing :—‘‘ El venia a ser un diente de Mono bianco. 
Pareec que e.sie color. ])or iniprnprio. o inuGrato en uigunos animales, se haze 
no .solanierite aiimiiabile, mas ai.n divino fpmndo .=e balla en ellos. El aver 
soiido bianco de las iiiunos de la Naturaleza un Elefau'e del Bey de Siam, fue 
causa de codieiarl-j 1 1 Br.itn'i tie Pegii: y la codicia del, lo vino a ser de gran 
derraniamiento de sanere eutre aquellas dos Naciones. Aca estotra blancnra 
cn el llono vino a m i- la teguera (ciega mucho lo bianco enque son frequentes 
lo.sojo.s) de iminierables Almas, riuainientc siempre el iinndo se pierde por 
bestias amadas con c-\cessO de l.js Friucipcs del.”— lap. xvi., p. 350. 


» 
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Ceylon as the greatest of relics. So highly -was it venerated by 
the Sinhalese and by all the people of Pegu that they esteemed it above 
all other treasures. * 

Martin Alfonso de iMello happening to be in P^u with his ship on 
business Mhen the Vicerov, D. Constantine, returned (to Goa) from 
Jaffnapatam. the King, hearing that the tooth which was so profoundly 
revered by all Buddhists had been carried off, summoned Martin 
Alfonso to hi.s presence and requested him, as he was returning to 
India, to entreat the \ iceroy to surrender it, offering to give in exchange 
whatever might be demanded for it. Those who knew the Peguans, 
and the det otion with which they regarded this relic of the devil, af¬ 
firmed that the King would willingly give three or even four hundred 
thousand cruzadosf to obtain possession of it. By the advice of Martin 
Alfonso, the King despatched ambassadors to go in his company to 
the Viceroy on this affair, and emjiotvered them to signify his readiness 
to ratify any agreement to which tiiey might assent on his behalf. 

“ Martin Alfonso, on reaching Goa in last .-ipril (lodl), apprised the 
Viceroy of the arrival of the envoys. The Viceroy,]; after receiving 


* Decada VII., llv. ix., cap. ii., pp. .310 >.t se^. of tho edition of 1TS3. 

f Cruzadn, so called from it.< beai’ing a ero.ss, being coined at the poriofi 
of the Crnsados, is worth two shill iues and nine pence. 

X The Viceroy, D. Constantino dc'BragaucM, was the fourth son of D. Jaime, 
fourth Duke of Braganija anti a prince of the reiaaiini,' dynasiY of Portutral. 
He left Lisbon for India, when only 31 years old, on the 7th April 1558, and 
arrived at Goa on the 3rcl September of the same year, and on landing took the 
usual oath as Viceroy of India. Ilis name has remained dear to the Indo-Portn- 
guese, as he was firm, evise, and benerolcnt. lie has incurred, no doubt, the ceu- 
Bore of the historian on account of the famoa.s tribunal of the Inquisition being 
established in Goa during his eorernmeut, but he bad no hand in that atfair, 
which was settled long before in Portugal. His pi'-ty i.s .shown in his building 
the church of St. Thomas, in the Campo de S. Luzaro, in the old city of Goa, 
where it was his intention to enshrine the relic.s of the apostle St. Thomas, dis¬ 
covered by one Manoel de Faria, described in ancient documents as the Captain of 
the Coromandel Coast, in 1523, in the town of Jleliapur : but the inhabit.ants of 
that place objected to their removal. The church, however, could not be finished 
during his stay in Indri, and is now in ruins, although in 1827 it allured the Abbe 
Cottineau to say mas.; at its altar on the day of the Apostle, 15th Decentber. 
(See hi.s Jouniil in the Institute Vasco da- (ranw, 187-1, p. 260.) He admitted 
into intimate friendship the unfortunate poet C.-imocns, and through his polite¬ 
ness and good sense silenced thf)3e wh<o w'ere trving to procure the barushment 
of the satiri.st, trhose Disparates mi ludUi had severely handled certain persons 
of influence in Goa. The Viceroy took an active part in tbo^e expeditions wfiich 
were periodically sent to Ceylon and elsewhere for the propagation of Chris¬ 
tianity, e.specially that of Jaffnapatam, which had been .some years before 
fervently preached a.3 a sacred vow by St. Francis Xavier, and for which bo 
bad to travel from Cochin to Basscin (see inv Kates on the History and Antiqui¬ 
ties of Basse-,I, J-j-r. Bomb. Dr. Ii. As. Soc. 187-1, p. 323). D. Constantino governed 
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them hospitably, opened the business for which they w ere sent by 
their king. They began the conversation by making a request for 
the tooth on behalf of their sovereign; offering in return any terms 
that might he required, with a proposal for a perpetual alliance with 
Portugal, and an undertaking to provision the fortress of Jlalacca at 
all times when called upon to do so, together with many other condi¬ 
tions and promises. The Viceroy promised an early reply, and in the 
meantime communicated with his veteran captains and fidalgos, all of 
whom were of opinion that so great an ofl'er should be accepted, which 
would replenish the exhausted treasury; and so eager were they, that 
the cpiestiou seemed to he decided. 

‘‘ But the matter having reached the ear of the Archbishop, Don 
Gaspar, * he repaired instantly to the Viceroy, and warned him that 
he was not to permit the tooth to be ransomed for all the trea¬ 
sures of the universe, since it would be dishonouring to the Lord, 
and would afford an opportunity to these idolaters to pay to that 
bone the homage that belonged to God alone. The Archbishop re¬ 
minded him often of the subject, an{l even preached against it from 
the pulpit in the jn-csenee of the Viceroy and all his court, so that 
Don Constantino, who as a good Catholic feared God and was obe¬ 
dient to the prelates, hesitated to proceed with the affair, or to take 
any step that was not unanimously approved of. 


ludiii until the 7tli September 15dl. ixnd in Jaiiiiaiy 13G2 ciubarhed onboard 
his ship, the Coii-itantiiia, which had tbubled the Cape of Good Hope seventeen 
tinie-<, brought bur Viceroys to India, ami lasted altogether 25 years—a rare 
feat of iiavioution in tho<e days : (.vb/ te Dec. XL, cap. i., p. 

1113. His guverniiieiit ^vas altogether prosperous, ainl the King, D. Sebastiao, 
whose offer to D. CoiiSianrino of the VieeiTjyulcy of India for his lifetime had 
been politely declined, said to the Viceroy D. Luis de Ataide on. his second 
nomination to that post, Allez,'*’as Ladtau expresses it, goiiveniez coinme 
a fait Don Constantine A very good portrait of the Viceroy D. Constan¬ 
tino is in the Governor’s palace at Panuim or New-Goa, one at Damaun, one 
in Faria y Souza’s, and unorher in Laf.taifs woihs. 

^ D, Ga>par de Leao Pereira was a canon of the see of Evora who came 
to Goa as Archbishop in loUO a.b. It was he who held the lirst consecration of 
bishops in the church of St. Paul, a3^istcd by the Patriarch of Ethiopia and the 
Bishop of Malacca. The priest Cwnyicraied was a Jesuit byname Melchior 
Cameiro, Bish' ip of Xicaja, and a coadjutor of the abovenamed Patriarch, In the 
evening of the day of conj'Ocraiion he baptized in the chiu'ch of S-inta Fi 409 
persons of the province of Salscte of Goa, in the presence of the four prelates. 
At that time Saisete comalned tmly one church aiiJ a iiu^-'^iun-house at Raohol, 
but at the end of fhv years it could boast of twenty-eight. The Patriarch 
could never reacli Aby^^^inia, which circumstance induced him to resign his 
tide and as'^iiiiio that oV Bi-hop uf China aud Jafan. He died in Macao about 
two yeiirs aft'U’hi-^ liomiu.i!i<m.— ihh H pp * i. 


$ 
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“ He therefore convened an assemhly of the Archbishop, the prelates, 
divines, and heads of the religious orders, together with the captains, 
senior fidalgos, and other officers of the government, and laid the 
matter before them, saying that by the large ofi’ers of money that had 
been made for the tooth the pressing want of the state would be pro¬ 
vided for.* After mature deliberation among all those theologians, 
who had it well studied beforehand, a resolution was come to, that it 
was not proper to part with the tooth, since its surrender would be an 
incitement to idolatry, and an insult to the .\Imi‘j:lity—sins that should 
not be committed though the state, oi‘ even the vrorhl itself, might he 
imperilled. Of this opinion were the divines—the -\rchIhsliop ; the In¬ 
quisitors, Fr. Antonio Pegado, Vicar-Ooiioral of the Dominicans, Fr. 
iManuel da Serra of the same order, the Prior of Goa, Rev. Custouio de 
San Francisco, and anotiier theologian of the same order ; Rev. Antonio 
de Quadros, of the Company of Jesus, the Provincial of India ; Rev. 
Francisco Rodrigues o Mangulnho of the same order, and several others. 

*'Having resolved thus, and committed it to writing, to which all 
attached their signatures, and a cojiy of which is now in onr posses¬ 
sion in the Record Office (or in the Torre do Pombo),t the Viceroy 
called on the treasurer to produce the tooth. He Landed it to the 
Archbishop, who, in their presence jilaeecl it in a mortar, and with his 
own hand reducing it to powder, cast the j)OwJ,;r int.j a brazier which 
stood ready for the purpose, after which the a^lles and the charcoal 
together were scattered into the river, in sight of all who were crowd¬ 
ing the verandahs and windows which looked ujiou th.s water. 

“ Many jirotcsted against this measure of the \'ic. niy, ■,u!ec there was 
nothing to prevent the Buddhists {f/eHtio-s)X from making other idols; 
and out of any piece of bone they would shape another tooth in resem¬ 
blance ot the one they had lost, and extend to it the same worship ; 


UilCts. LtJ 


* Some of tlie'-e fidaiiros wi-hed to cnrrv the reH<‘ tIiohi'^^-- 
Pegu, and collect inouev on the wav bv exhibiting it to the uu [-hd.st worshippers, 
laria y SoiiziL recounts this fstory. and Lufitua lencars it. ” Xinuuiio dudava 
ya de quo ella ,sc Laria, y nmeUos dec'CubruTon i.t codicia do sor eada ipiai 
enibiado a Peoii con el di.-iite vendido. t aia it rv 'trand'-lc a los (irntilcs por 
todas las PublatAones quo ay de nna a onvi [»ar*e, vjiintarim Te-^oro do las 
ofertas con quo era crtihle avian de nondir todos a adomrle."’—raiuiySonza 
j4sia cap. A.vi, nn Ilaz-in'i her* it'a y augiisra del \'i-l{ey D. Coii- 

fitantino, p. 35J; Latitau, ife-i C->‘ g, ronie iv., p. 1^3-. 

t It does not exist at •!.. Jr IgTjS, p. OdO. 

+ "The Pt rtnguese apply the term Ot-ft , (a (leiitile) indi-^eriminately to n 
native ot India. iinV'ss converted to Ch!i''tiuni'v or Slahoniedani'^ni. 
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whilst the gold that had been rejected would have satisfied the press¬ 
ing needs of the state. In Portugal itself much astonishment was ex¬ 
pressed that these proceedings should have been assented to. 

“ To commemorate the event, and to illustrate the spirit which had 
dictated an act approved by the Fathers of the Company, and signalized 
by zeal for Christianity and the glory of God, a device was designed 
as follows :—On an escutcheon was a representation of the Viceroy and 
the Archbishops surrounded by the prelates, monks, and divines who 
had been present on the occasion, and in the midst was the burning 
brazier, together with Buddhists offering purses of money, and above, 
the tetter C, being the initial of Don Constantino, was repeated five 
times, thus— 

c c c c c 

and below it the five words— 

Consfantinvs, cceli, cv.pidine, cremavif, enmenas — 

the interpretation being that ‘ Constantine, devoted to heaven, re¬ 
jected the treasures of earth.’ 

One can easily imagine the effect this imposing assembly of the 
Viceroy, prelates, and the notables of the old city of Goa, met for the 
purpose of pounding a piece of bone to dust, would have on the minds 
of the populace thronging the streets, the dismay of the wretched 
Peguan embassy at the sight of the destruction of their saint’s relic, and 
the grim exultation of the stern Incjuisitors over the dissolution of the 
dalada in the sacred waters of the Gomati, aud the consequent promo¬ 
tion of the glory of God, the honour aud prestige of Christianity, aud the 
salvation of souls. If there ever was a point wliei’c two extremes met, 
it is this. The burning of a tooth for the glorv of the Almighty was 
the point of contact between the sublime aud the ridiculous. However, 
the doers of such an act took pride in it, and had a scutcheon made to 
commemorate their heroic deed. Suto,!. caique. 

In later times the transaction appears to have been estimated in va¬ 
rious ways, the clerical element delighting in the reminiscence of it, 
and the lay characterizing it as a fanatic and foolish action. 

But it is difficult to please all. The Rev. Denis Louis Cottineau 
de Kloguen, a French missionary, writes:—“ Constantine is also 
blamed and ridiculed for having refused to give to the king of Pegu 

* DecaAv VII.. liv, is., cap. xvii, p!i"C -128 t* 'f';. 

. • 
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a tooth (which some affirm to have been that of a monkey), but 
which had been revered as that of Buddha in a temple of Jaffuapattana 
in Ceylon, although that prince offered for it 300,000 cruzados; in 
this business Constantine acted as a conscientious and religious man ; 
he consulted the Archbishop and clergy on this occasion, as he was 
afraid on the one hand of jiarticipatiag in an act of idolatry and 
superstition, and on the other cf defrauding the King his master of 
a considerable treasure-; and when it was made clear to him that, 
according to conscience and natural reason, it was unlawful to parti¬ 
cipate ill an act of idolatry lor any reason whatsoever, much less for a 
sum of money, which would be adding to the former guilt that of avarice, 
he immediately consented that the infamous relic should be thrown into 
the sea. If he had taken the money, he would certainly have been 
represented by prejudiced authors al'a covetous man without law or 
conscience ; but as he acted otherwise they call him a fool. It is very 
difficult, or rather impossible, to please those who are bent on blaming 
their fellow-creatures.”* . 

But those were not really far from truth who thought that the Bud¬ 
dhists would shape another tooth out of any piece of bone. Long 
before the Peguan embassy's return homo the Sinhalese had found out 
the tooth. Some said, as writes Padre Francisco de Souza in his 
Oriente Conqiihlado, that the moment the Archbishop placed the tooth 
in the mortar and was about to pulverize it, it made its way througli 
the bottom and went straight to alight on a lotus-flower in Kandy, where 
they have built for it a temple called Dalidagis, or temple of the sacred 
tooth. Others revived a facsimile not only in a duplicate, but in a tri¬ 
plicate form of the desecrated relic. 

The story of the resuscitated tooth is of some importance, and is also 
minutely related Ijy Couto, who writes :—•“ At the birth of Brahma, 
king of Pegu, the astrologers who cast his nativity predicted that he 

* Historioil .iL.t-K vf Gui, i.p. 33, 34. 

t “ Finp:Piii OS quo o dunto do Budu auiiira, polo fundo do almo- 

faiTz, quando D-Can^taritino (nao; oarcebLspo) o quiz dcstUzer, e se fora por 
em CanJia sobro uma foniiosa rosa, e Ihe dedicaram um famoso templo 

cliamado Dalidai^is, que sii^nifiea ‘casa do dtntu —Oriente Con'/utitaflo ; 

Conquista I., Divisao I., No. 82. The samo author narrates the •^sdiole affair as 
minutely as Gouto. His work, however, is very raie, and scarcely kno^\'n, I 
believe, to English scholar?. The w irk of Texeiro rinto on the causes of the 
decadence of the Poi’tiigac>e possessions in Asia has also a reciiminatoiy article 
on the subject, as h'f thinks the Portiuruetse YiLtrrov bhould liivc acc^qited the 
ransom-moiiey proffei -d by tin: Bud*lhi-t kine-, wliicii would iiave replenished 
their (in those times) empty coders. But the piut?t? o ply to tlus with thcii 
wai-pod and threadbare niauim.nt that - he vwis u iKcmasou."^ 


\ . 
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would marrv a daughter of the king of Ceylon, who was to have such 
and such marks and features, and certain proportions of limbs and 
figure. Brahma, willing to fulfil the prediction, sent ambassadors to 
Don Juan (the king of Cotta), whom he addressed as the sole inheritor 
of the royal blood and the only legitimate sovereign of the islrnd, and 
requested his daughter in marriage, r.ccompaiiyiiig the demand by a 
shipload of rich presents, consisting of things unknown in Ceylon, be¬ 
sides woven cloths and gems. The envoys arrived about the time that 
the king had abraidoned Cotta to take up his residence within the Fort 
of Colombo (a.d. 1.oG 4). He received the ambassadors with much 
distinction, and, apprised of their mission, concealed from them the 
fact that the astrologers were in error, aa he was childless. He had, 
however, brought up in his palace a daughter of his great chamberlain, 
a prince of the royal blood who ha.l embraced Christianity through 
the instrumentality of the governor, Francisco Barreto, who had stood his 
godfather and given him his name ; and such was the influence of this 
man, in addition to tlie claim of relationship, that in all things the king 
was directed by his advice. This girl the king treatedwith every honour 
as his own child; on the arrival of the envoys she had a place assigned 
to her at the royal table, and was addressed as bis daughter, and under 
that designation he sought to make her wife to the king of Pegu. The 
opposition which he apprehended was from the Captain-General of 
Colombo and the Franciscans, who, although the girl was a Buddhist, 
might nevertheless regard her as a lamb within their fold, whom they 
could any day induce to become a Christian, and they were, therefore, 
likely to interfere to prevent her leaving the island. Discussing these 
considerations with the great chamberlain, who was a man of resources 
and tact, the latter pointed out to the king, who relied on bis judgment 
in all things, that although forced to abandon Cotta, and reduced to 
poverty, he might, through this alliance, open up a rich commerce with 
Pegu; and he accordingly assented that the girl should be despatched 
to the king, provided she was conveyed away secretly and without the 
knowledge of the Portuguese at Colombo. 

“ But the chamberlain did more ; in concert with the king he caused 
to be made out of a stag’s horn a facsimile of the ape’s tooth carried off 
by Don Constantine, and mounting it in gold he enclosed it in a costly 
casket, richly decorated with precious stones. Conversing one day with 
the Peguan ambassador and the Buddhist priests (talapoens) in his 
suite, who were about to set out to worship aud make offerings at 



'.lEMDIll OX THE HISTORY 01 


•IS 

the sacred font^'-'nt on Adam’s Peak,* the chamberlain, who was a 
EuddL-?c at .leart, disclosed to them in confidence that Don Juan, 
the Sinhalese king, was still hi possession of the genuine tooth of 
Buddha,t that which was seked hj Don Constantine being spurious, 
and that he, the great chamberlain, kept it concealed in his house, 
the king of Ceylon having become a Christian. The ambassador and the 
talapoens evinced their delight at this mtelligeiice, and besought him 
to permit them to see it; he consented reluctantly, and, first obliging 
them to disguise themselves, he conducted them by night to his resi¬ 
dence, and there exhibited the tooth in its shrine, resting on an altar, 
surrounded by perfumes and lights. At the sight thev prostrated them¬ 
selves on the ground, and spent the greater part of the night in cere¬ 
monies and superstitious devotion; afterwards, addressing the great 
chamberlain, they entreated him to send the relic to the king of Pegvi 
at the same time with the princess, nndevtakiiig that, as a part of the 
splendour and pomp of the marriage, Brahma would send him a million 
of gold, and year by year despatch to Ceylon a present of a ship laden 
with rice and such other articles as might be required. All this was 
negotiated privately, the king and the great chamberlain alone being in 
the secret. 

“When the time arrived for the young lady to take her departure, it 
was so cunningly arranged that neither the Captain of Colombo, Diogo 
de Mello, nor the priesthood suspected anything, -\ndrea Bayam 
Moodliar accompanied her as ambassador from the sovereign of Ceylon, 
and after a jirosperous voyage they landed at a port to the south of 
Cosmi, and announced their success and the arrival of the queen, to the 

* Adam’s Peak, in Ceylon, is the place where Buddha, on his arrival in 
the island, wa-i invited by Santana, the guardian of the moiinraiii, to leave an 
impression of his foot, the celebrated Sri Pada (‘beautiful footstep’), 
which has aiivactcd traveller^ to the summit of the mountain from very remote 
times. Xarco Polo allude-; to it, and says it is so steep and precipitous that men 
are only able to mount to the top with the help of massive iron chains fixed to 
it. The footpi’iiu is a hole in the rock about five feet Ions’, and represents a very 
rude outline of a foot. ^ Still this doesnot^ prevent Buddhists from claiming ifc 
as the foot of Buddha, Saivites as that of Siva, ilalioniedans as that of Adam, 
and Christians as that of St. Thomas. See Mr. Skeen’s account of it ; Hardy’s 
p, 212 ; Alabaster's i>/ the p. 251; and Marco Polo’s Travelsj 

vol. ii., pp. 25b.7. >fr. Skeen, a resident in Cc^ Ion and the author of Adam’** 
Peahj had in preparation, I am told, an elaborate work on the subject I am 
writing about—tlie Tooth-Ilelic of Ceylon; but most unfortunately, before the 
work was fini>hed, he died suddenly about three vears ago. 

f Couco calls the tooth “ Htrute Jo st’t vtolo in another place “do 

Qt-i.oi',” which according to Tennent is the corrupt spelling of the Burmese 
I’l'.ra, another name for Buddha, or a modification of the Chinese Kcu^tau. 
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delight of the king and his nobles. * * * The son and heir of 

the king received her as she disembarked * * * the king met 

her at the gates of the palace which was assigned to her as a residence, 
gorgeously furnished in chamber, antechamber, and wardroom with all 
that became the consort of so rich and powerful a monarch, who con¬ 
ferred upon her immense revenues to defray the charges of her house¬ 
hold. For days he devoted himself to her society, conducted her to 
the royal residence, and with great solemnity required the people to 
swear allegiance to her as their queen. The eunuchs who w'aited on 
her imparted these particulars to Antonio Toscano, with whom they 
were intimate, and who communicated them to me. 

“ But as in these countries no secret is long preserved which is in 
any one’s keeping, King Brahma came at length to discover that his 
wife was the daughter, not of the king, hut of his chamberlain ; for it 
seems that Andrea Bayam, the Sinhalese ambassador, who, as the pro¬ 
verb says, could not keep his tongue within his teeth, divulged it to 
some Chinese at Pegu, who acquainted the king. He, however, was 
little moved by the discovery, especially as the talapoens and ambas¬ 
sadors gave him an account of the ape’s tooth, and of the veneration 
with which it was preserved, and of the arrangement which they had 
concerted with the person in charge of it. This excited the desire of 
Brahma, who regarded it as the tooth of his idol, and reverenced it 
above everything in life ; even as we esteem the tooth of St. Apollonia 
(though I shall not say much of the tooth of that sainted lady) ; 
more highly than the nail which fastened our Saviour to the cross, the 
thorns which encircled his most sacred head, or the spear which pierced 
his blessed side, which remained so long in the hands of the Turks, 
without such an effort on the part of the mouarchs of Christendom to 
rescue them as King Brahma made to gain possession of this tooth of 
Satan, or rather of a stag. He immediately despatched the same ambas¬ 
sadors and talapoens in quest of it, and sent extraordinary presents by 
them to the king of Ceylon, with promises of others still more costly. 
The ambassadors reached Colombo, negotiated secretly with Don Juan, 
who placed the tootli with its shrine in their hands with much solem¬ 
nity and secrecy, and with it they took their departure in the same vessel 
in which they had arrived-”* Again he continues :— 

“ In a few davs they drew near to Co^mi, a port of Pegu, whence 

» Dciud.i VJil., cap. xii . pp. 71 tf it'/. 
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the news spread quickly ; the priesthood (talapoens) assembled, and 
the people crowded deyoiitlY to offer adoration to the tooth. For its 
landing they collected vast numbers of rafts elaborately and richly 
ornamented, and when they came to carry the accursed tooth on 
shore it rested on gold and silver and other costly rarities. Intelligence 
was instantly sent to Brahma at Pegu, who desp.atched all his nobles 
to assist at its reception, and he superintended in person the prepara¬ 
tion of a place in which the relic was to be deposited. In the 
arrangements for this he displayed to the utmost all the resources 
and wealth at his command. In this state the tooth made the ascent 
of the river, which was covered with rich boats, encircling the structure, 
under which rested the shrine, so illnminaled that it vied with the 
brightness of the sun. 

“• The king, when all wa' nrep.v.’ed, seated himself in a boat decorated 
with gilding and brocaimd tilks ; he set out two days in advance to 
meet the procession, and on corni.rg in sight of it he retired into the 
cabin of his galley, b.tt;icd, sprinkled Liinself with perfumes, assumed 
his most costly dress, and on touching the raft which bore the tooth he 
pro.strated hiniself before it with all i’lo gestures of profound adoration, 
aud oil his knees approaching the altar on which rested the shrine, he 
receive I the tooth from those who had chai-ge of it, and raising it aloft 
lilaced it on hi, head many times witli adjurations of solemnity and 
awe; then retcring it to its place, he nccouipaidcd it on its way to the 
city. As it pri-scd along, the riur was perfumed with the odours 
which asceiide.l fro.n the barges, and as it reached the shore the tala¬ 
poens and iiohles of the king, .and all the chief men, advancing into the 
water, took the shrine upon tlwir sliouklei\s and bore it to the palace, 
accompanied by an iapcaetrable Eiultltude of spectators. The grandees 
takiiig otf tbeii- costly robc-s spread them on the way, in order that those 
who carried that abominable relic might walk ujion them. 

■‘The Portuguese who liajipeiied to be present were astonished on 
’-utnc.s.sing this barbiirons ’uinp; and Antonio Toscano, who I have 
itated dsewbere was of the party, has related to me such extraordinary 
I'ai'ticulai's of the iiiajLSty and grandeur with which the tooth was 
leceived, that I cout'c.s I cannot command suitable language to describe 
thcin. In fact, cvervliiin-r th.it all the Cainerors and kin^s of the 
Uiiivei-'C combined could contribritc to such a solemnity, each eager to 
d;q)liiv hi,, power lo the utiiio,t, all thi;. was rcalLtcd by the acts of this 
' w'. uian king. 
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“ The tooth was at last deposited in the centre of the courtyard of 
the palace, under a costly tahernaele, upon which the monarch and all 
his grandees presented their offerings, declaring their lineage, all 
which was recorded by scribes nominated for that duty. Here it re¬ 
mained two months till the vihara which they set about erecting could 
be constructed, and on which such expenditure was lavished as to 
cause an insurrection in the kingdom. 

“ To end the story, I shall here tell of what occurred in the follow¬ 
ing year, between the king of Kandv and Brahma, king of Pegu, respect¬ 
ing these proceedings of Don Juan, king of Ceylon. These m.atters 
which Don Juan had transacted so secretly, touching the marriage of 
his pretended daughter with the king of Pegu, as well as the affair of 
the tooth, soon reached the ear of the king of Kandy, who, learning the 
immense amount of treasure which Brahma had given for it, was in¬ 
fluenced with envy (for he was a connection of Don Juan, having 
married his sister or, as some said, his daughter), and immediately des¬ 
patched an envoy to Pegu, whom the king received with distinction. 
He opened the object of his mission, and disclosed, on the part of his 
master, that the lady whom Don Juan had passed off as his own child 
was in reality the daughter of the great chamberlain, and that the tooth, 
which had been received with so much pomp and adoration, had been 
fabricated out of the horn of a deer; but he added that the king of 
Kandy, anxious to ally himself with the sovereign of Pegu, had commis¬ 
sioned him to offer in marriage a princess wlio was in realitv his own 
offspring, and not supposititious; besides which bo gave him to under¬ 
stand that the Kandyan monarch was the ])ossessor and depositorv of 
the genuine tooth of Buddha, neither the one which Don Constantine 
had seized at Jaffnapatam, nor yet that wliicli was held by the king of 
Pegu, being the true one,—a fact which he was prep.ared to substantiate 
by documents and ancient olas. 

“Brahma listened to hi.s statement, and pondered it iu his mind; but 
seeing that the princess had alreaely received the oaths of fiJehty as 
queen, and that the tooth had been welcomed with so much solemnity 
and deposited in a vihara specially built for it, he resolved to hush 
up the affair, to avoid confessing himself a dupe (for kings must no 
more admit themselves to he iu error in their dealings with us than 
we in our dealings with them). Accordingly he gave as his reply that 
he was sensible of the honour designed for him by the proffered alliance 
with the ro}al family at Kandy, and likewi-c bv the offer of the tooth ; 
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that he returned his thanks to the king, and as a mark of consideration 
would send back by his ambassadors a ship laden with presents. He 
caused two vessels to be prepared for sea, with cargoes of rice and rich 
cloths, one for Don Juan, and the other for the king of Kandy ; and 
in that for Don Juan he embarked all the Portuguese subjects whom 
he had held in captivity, and amongst them Antonio Toscano, who has 
told me these things many times. These ships having arrived at Ceylon, 
the one which was for the Kandyan port had her cables cut and was 
stranded before she could discharge her cargo, so that all was lost and 
the ambassador drowned ; some said that this was done by order of the 
Sinhalese king, Don Juan, and if so it was probably a stratagem of the 
great chamberlain, for the king himself had no genius for plots. Thus 
things remained as they were, nothing further having been attempted 
or done.”* 

The nest curious episode in the history of the tooth-relic and the reli¬ 
gious annals of (ieylou is the apostasy, or reversion to his former faith, 
of Dom Joaij, and his seizure of the dalada as crown property. The 
Portuguese hav ing roused the Kandyans to revolt against their king. 
Raja Siiilia, Kauapu Bandar of Paradencia, a political intriguer and 
Sinhalese of royal blood, who had been educated at Goa by the Jesuits 
and had embraced Christianity under the name of Dom Joao, was des¬ 
patched with an armed force to enthrone Dona Catherina, the daughter 
of the fugitive king Jayaweira. The expedition was successful, and 
the Portuguese made arrangements for conferring the sovereignty on 
Dom Felipe, on whom they desired to bestow the hand of Queen 
Catherina, which arrangements, however, Dom Joao did not agree to. 
The consequence was that he turned his armv against his alhes, driving 
them away from Kandy, and removed his rival by poison. Thus left 
undisputed master of Kandy, D. Joao then seized on the supreme 
power, defeated the army of his native opponent, R;lja Sihha, who had 
threatened to inflict on D. Joao the same torture as that under which his 
father had expired—that of being buried underground up to the neck 
and then the sufi’eriugs terminated by rolling huge stones on the head 
above the surlace—ami assumed the KauJvau crown under the fantas¬ 
tic name ot ‘ t imala Dliarma.’ Then he gave the last finish to his policy 
by abjuring Christianity, which secured to the usurjicr the support of 
the Buddhist priesthood, and raised the superstructure of his fortunes 

Decada A Ilf,, taj., Aiii., pp. 80 Aithourrh Sir Emerson Tennant 

has s;i^cn tii'.so extracts irom hnuto in hi^ v.a.ik on C'evlon, 1 have drawn mine 
iiuni the original ami hav? lompaied l!a-m v.ith hie 
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by producing tlie dalada, without which, as the national palladium 
inseparable from royalty, he could not venture to gain the suffrages of 
his people. It was the same dalada discovered by Vikrama Bahu, and ‘ 
the apostate did not fail to persuade the Kandyans, already prone to ^ 
believe it, tlrat this was the original or genuine relic, which at the arrival 
of the Portuguese had been removed from Cotta and preserved at Dclma- 1 
goa, while the one destroyed bv the Portuguese was a counterfeit. 
This is the very relic that is now exhibited in the temple at Kandy. * 

In spite, however, of all the circumstantial external and internal evi¬ 
dence, proving that the invaders had seized the relic, and that the priests 
in Goa, with the Archbishop at their head, had really opposed this traffic 
in idols as impious, and that their piety was triumphant in the scattering 
of the dalada’s ashes into the waters of the Mandovi, there are not a few, 
although not Buddhists, who think that the Portuguese had really been 
imposed upon. Mr. Rhys Davids is one of them ; he writes :—“ Jaffna ’ _ 
is an outlying and unimportant part of the Ceylon kingdom, not often j 
under the power of the Sinhalese monarchs, and for some time before 
this it had been ruled by a petty chieftain ; there is no mention of the 
tooth brought by Dantakumara having been taken there,—an event so 
unlikely and of such importance that it would certainly be mentioned 
had it really occurred. We have every reason to believe, therefore, 
that the very tooth referred to in the work edited by Sir Coomara 
Swami is preserved to this day in Kandy .”t But that the relic was 
at the same lime within the range of the Portuguese army is also 
quite patent; for the Sinhalese chronicles had no need to mention that 
duriiio- those troublous times the relic was concealed in Delmatroa, 
in Saffragam, and elsewhere, if it was so secure in its sanctuary of the 
Maligava temple. And then, again, while thus roving about the 
island, might not their genuine dalada have actually fallen into the 
hands of the Portuguese I And if spurious, then the king of Pegu had 
no necessity to offer such a handsome amount of money for it, which 
fact has not been denied. The dimensions and form of the dalada, 
the clumsv substitute manufactured by Yikrama Bilhu in 156G to 
replace the original burnt by the Portuguese in 15G0, are, moreover 
fatal to any belief in its identity with the one originally worshipped. 

The present dalada is said to resemble the tooth of a crocodile, as the 
old one was asserted to be that of a monkey. But it is neither. It is but 

* Kiliciro, Hist. (VI^fh' dt i-j t-h. v. 

t The Arddcnii/, h'\ fit. 
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a curved piece of discoloured ivory, as Sir E. Teiiueut riglitly observes, 
about two inches in length and more than one in diameter, which 
unexampled dimensions are by Buddhists accounted for by a strange 
argument, that in the days of Buddha human beings were giants, and 
their teeth kept pace, so to speak, with their larger stature.* 

Dr. Davy, who, it appears, was one of the first Christians to see the 
modern dalada, in 1S17 describes it thus:—“It was of a duty yellow 
colour, excepting towards its truncated base, where it was brownish. 
Judging from its appearance at the distance of two or three feet (for none 
but the chief priests were privileged to touch it), it was artificial, and 
of ivory, discoloured by age.” ■j' Major Forbes saw it again on the i ^th 
May 1828, during the great Kandyan festival, in company with Sir 
Revert and Lady Horton and party, amongst whom was Baron von 
Hugel. He writes :—“ It is a piece of discoloured ivory, slightly 
curved, nearly two inches in length, and one in diameter at the base ; 
from thence to the other extremity, which is rounded and blunt, it 
considerably decreases in size.” j: Elsewhere he continues Not 
the least carious fact connected with this antique is, that the original 
promoter of the imposition (which passed it as a tooth of Gautama) 
cUd not procure some old man’s tooth, and thus deprive sceptics of at 
least one strong argument against its authenticity.” § 

* As regards the stains now observed in tUo relic, we are told that the 
Buddhists claim them as a proof of id.intity, from the net of their having been 
made the subject of remark centuries ago by tlie king Pundu, as recorded intho 
Dhafiifahiu. But it^ yellowish-brown colour, if it then existed, could not possilJy 
have inspired the f dlo wing allusion in the s;imfe epic:—“The tooth-relic, of a 
colour hko a part of the moon, white as the I'liida flower (a species of 
jasmine) and new sandalwood, caused with its radiance palace-gates, mountains, 
trees, and the like to appear for a moment as if of polished silver.'’—Canto v., 
ver. 63. Only the faith of a Buddhist can explain away these discrepancies. 

t Davy’s Acrmint of Ceoloo, Bond. 1S31, j). 368. 

j; Forbes’s Ehveo. in Ci^ylon, Loud. 1820, vol. i., p. 293. The .same 

author has publi'hed in the Ce;do;i Ana''1835, an article on this subject 
entitled “ The Dangistra Dalada, or Ei_'ht Canine Tooth of Gautama Buddha,’’ 
but this is erroneous. All other authorities concur in calling it the left canine, 
which is moreover qualified as belonging to the upper set by naming it the left 
eye-tooth. In reference to other canine teeth Col. Y'ule writes:—“Of tho 
four eye-teeth of Sokya, one, it is related, passed to the heaven of Indra, tho 
second to the capital ot Gaudhara, the third to Kalinga, the fourth to tho 
snake-gods. The Gaudhara tooth vtas poriiap.s, like the alms-bowl, carried 
off by a Sas-anidc invasion, and mav be identical with that tooth of Fo which 
the Chinese annals state to have been brought to China in ,t.u. 530 by a Poi'iian 
emba-=y. A tooth of Buddha is now shown in tho monastery of Fiichau. but 
_ whether this be either the Sass.tniau pre-ent, or that got from Ceylon by Kublai, 
is unknown. Other ter-th of Buddha were shown in Ilwen lUsrSg^s^WhKTal 
Balkh and at Kanauj.’’—^Yulo’s Ifacco Polo, vol. ii., p. 266. 

§ Forbes’s EUvea Yeors in Cej/bm, vol. ii., p. 220. 
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Both Dr. Davy -and Major Forbes have given a drawing of it; that 
of the latter, slightly reduced in size, appears to have been reproduced 
by Sir E. Tennent in his charming History of Ceylon, and by Col. 
Yule in his excellent edition of Marco Polo's Travels. The following 
diagrams, copied from the above-mentioned works, along with a faithful 
representation of the permanent human upper canine tooth, show at once 
the palpable difference there is between the tooth of a man and the 
counterfeit one iiotv exhibited in Kandy. 



After Dr. Davy. After Jlajor Forbes. Human canine tooth. 

The human canine teeth, or cuspids as anatomists call them, are 
about three-quarters to one inch in length, and consist of three parts, 
viz. the crown, the neck, a'nd the fang or root. The crown is thick, 
conical, convex in front and hollowed behind. The point or cusp is 
generally blunted or becomes worn down by use. The neck is con¬ 
tracted, and as such only slightly marking the separation between the 
crown and the root. The fang is single, conical in form, compressed 
laterally, and lined bv a slight groove on each side. It is evident that 
both in size and form the human tooth bears a striking contrast to the 
one at Kandy. 

Now a few words about the temple and sanctuary where the tooth- 
relie is deposited. If the Buddhists persist in sapng that it is the 
tooth of Buddha, as they always will, then they have every reason to 
be proud of their .Maligava temple, where it rests after having had 
its wanderings and returns, captivities and exiles, degradation and 
triumphs, during two thousand years of travel. No reUc, as Bishop 
Ileber truly remarks, “ was ever more sumptuously enshrined or more 
devoutly worshipped.”* 

* Yur/.ib'i f of a Jimni-y, &c. vol. ii., p. 354. The venerable Bishop also 
■niontions that althouirh he did not see the tooth, he was _showii a tacsimilo, 
vhi' ii is more like a wild boast’s task than a human tooth. 
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Dr. Davy, who was in Kandy in 1817, describes the temple where 
the tooth-relic is now preserved, thus :—■“ The dalada Malagawa was the 
domestic temple of the king, and is the most venerated of any in the 
country, as it contains the relic, the tooth of Buddha, to which the 
whole island was dedicated, and wliich is considered by good Buddhists 
as the most precious thing in the world. The temple is smfill, of two 
stories, built in the Chinese style of architecture. The sanctum is an 
inner room, about twelve feet scjuare. on the upper story, without win¬ 
dows, and to which a rav of natural light never penetrates. You enter 
it by folding doors, witli polished brass panels, before and behind which 
is a curtain. The splendour of the place is very striking ; the roof and 
walls are lined with gold iwocade ; and nothing scarcely is to be seen 
hut gold, gems, and sweet-smelling tiowers. On a platform or stage 
about three feet and a half high, and which occupies about half the 
room, there is a profusion of dowers tastefully arranged before the 
objects of worship to which they are offered, viz. two or three small 
figures of BudJlia,—one of crystal, and the other of silver gilt,—and four 
or five domes or caskets, called karan^as, containing relics, and similar 
in form to the common Dngobah. * * * All bnt one of 

the karaiicliias are small, not exceeding a foot in height, and wrapped 
in many folds of muslin. One is of much greater size, and uncovered, 
and with its decorations makes a most brilliant appearance. It is five 
feet four and a half inches high, and nine feet ten inches in circum¬ 
ference at its base. It is of silver, from throe-tenths to four-tenths of 
an inch thick, and gilt externally. It consists of three different pieces, 
I capable of being separated from each other. Its workmanship is neat 
but plain, and it is studded with very few gems, the finest of which is 
\a v.aluable cat’s-eye on the top, which is rarely seen. Tlie ornaments 
attached to it are extremely rich, and consist of gold chains, and a 
great variety of gems suspended from it. The most remarkable of 
tliese i s a j iird hinging by a gold chain, and formed entirelv of diamonds, 
rubies, blue sapphires, emeralds, and cat’s-eves, set in gold, w'hich is 
hid by the profusion of stones. Viewed at a little distance, by candle¬ 
light, the gems about the karandua seem to be of immense value, but 
when closely inspected they prove in general to be of bad quality, and 
^ some of the largest merely crystal coloured by a foil. This great 
karanilua is the receptacle of the dalada, ‘ the tooth,’ as it is considered, 
of Buddha. ’<■ * Yever was relic more preciously enshrined ; wrapped 
in pure sheet-gold, ;t was placed iu a case, just large enough to receive 
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it, of gold, covered externallv with emeralds, diamonds, and rubies, 
tastefully arranged. This beautiful and very valuable bijou vras put 
into a very small gold karandua, richly ornamented with rubies, 
diamonds, and emeralds: this was enclosed in a larger one also of gold, 
and very prettily decorated with rubies : this second, surrounded with 
tinsel, was placed in a third, which was wrapped in muslin ; and this 
in a fourth, which was similarly wrapped : both these were of gold, i 
beautifully wrought, and richly studded with jewels. Lastly, the 
fourth karandua, about a foot and a half high, was deposited in the 
great karandua.”* 

But to return to the history of the dalada. In 1815 a.d. the relic 
came, along with the island of Ceylon, into the possession of the British 
Crown. The first Adhikar (Minister of State and Justice) remarked on 
this event that whatever the English might think of the consequences 
of having taken Kappitaj)ola (a rebel chief of Ceylon), in his opinion 
and in the opinion of the people in general the taking of the relic 
was of infinitely more moment.”t And Dr. Davy remarks : “ The 
eflrect of its capture was astonishing, and almost beyond the comjtre- 
hension of the enlightened.For the powers of the tooth as a 
national palladium, somewhat similar to those which in the thirteenth 
century obtained among the Scotch concerning the stone at Scone, and 
which are even nowadays current in Goa concerning the body of the 
greatest missionary Portugal ever sent to the East, § and the exemp¬ 
tion of Ceylon from foreign domination as long as it possessed the relic 
and the sacred tree at Anuradhapura, are oracularly propounded in the 
Rujaratnukari, and as fully believed by the Sinhalese Buddhists. 


* Davy’s Accoiuif of Ceiiloii, pp. 366-69. 

t Forbes, vol. ii., p. 221. 

X Davy, p. 369. 

§ The'tradition about tbe body of St. Fr.mcis Xavier being the palbdium of the 
liberties and indepen Jence of the Goanese, and in the hands of whose silver image, 
placed on the north-facing altar of liis mausoleum, an official bvtun is deposited, 
and reverentially taken possession of by each new Goyemor on taking charge 
over of the state, as one of the insignia inseparable from gqyemment, draws sup¬ 
port from seyeral puerile legends. One of these is to the effect that when in 1801 
a British auxiliary force, without any hostile intention, was posted at Agoada 
and Cabo during the political commotions in Europe called hy the great Xapo- 
leon, and remained there until the general peace in 1815, a man in the habit of 
a friar was seen almost every night in the encampment striking with his knotted 
cord the men and officers of the force. Resistance was impossible, for tbeir 
tormentor, although visible, was strangely impalpable; and the force, unable to 
bear any longer the tortures of this implacable friar, were obliged suddenly to 
beat a retreat. The ghost in the habit of a friar is said to have been St. Francis 
Xavier, who, fearing foreign inva.sion, thus compelled the British to decamp. 

Si? 
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During the rebellion against the English in 1818, in which again 
the rehc played an important part, it was clandestinely removed by 
certain priests appointed to officiate at its sanctuary, but towards the 
conclusion of the rebelhon it was again restored, having been fomid 
with a priest who was seized in the Matale district, by the care of 
the British Government, who then empowered its Resident at Kandy 
to act as the custodian of the rehc, and a soldier to keep guard 
every night at the door of the temple.* It was at last entirely 
surrendered to the British, together with the Kandyan kingdom, in 
1825. The next occasion on which the dalada attracted attention was 
at its public exhibition in Kandy on the27th of May 1828, the first time 
after fifty-three years since the king Kriti Sri had openly displayed it, 
on which occasion a considerable sum of money was collected from the 
assembled multitude of devotees, who flocked thither from all parts of 
the country to worship the relic. Of this splendid festival and proces¬ 
sion we have numerous records. On that day all three larger cases 
having previously been removed, the relic contamed in the three Jnner 
caskets was placed on the back of a richly caparisoned elephant, over 
it a small octagonal cupola or canopy supported by silver piUars, and 
all this grand apparatus carried round in solemn and gorgeous proces¬ 
sion. For details the reader may peruse with advantage Lieut.-Col. 
Colebrooke’s article on the subject of processions in the Jour. R. As. 
Soc., Lond. 1836, vol. iii., pp. 161-64, which is as follows :— 

“ On the full-moon day of the month Vaisiikh (Thursday, the 29th of 
May 1828), the principal chiefs and other Kandyans, zealous professors 
of the Buddhist religion, celebrated the festival Dalada Pinkawa, when 
the following arrangements were made :— 

“ The mandapa or pavilion erected for the reception of the relic 
and its attendant priests measured 229 feet by 60; and that part 
assigned for the place of the rehc was adorned with valuable stufifs 
embroidered with gold and silver. In the centre of the pavilion was 
a silver seat, on which was placed a ransiligey, or golden frame, con¬ 
taining an artificial flower of gold, of dazzling lust.e, and intended to 
hold the rehc ; on the right was a large golden karandu, or case, set 
with precious stones, and on the left a smaller one similarly ornamented. 

“These two cases were ornamented with precious stones, such as 
rubies, sardonyx, &c., of great value. In front of this was the offertory 


* des deux Hordes, 1854, p. 143. 
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decorated with silk and embroidered cloths; and before it were nine 
veils of various cloths of gold and silver, and rows of frills made of fine 
cloth. The part of the pavilion appropriated to the priests was decor¬ 
ated with white cloths and white cocoanut leaves. 

“ The pavilion erected for the Europeans was sixty feet by thirty; 
that for the Sinhalese chiefs of the high and low countries one hundred 
feet by thirty ; both of these were also decorated with white cloths and 
white cocoanut leaves. 

“ These pavihons were erected on a plain near the palace, and sur¬ 
rounded by fifty-three arches of honour, ornamented in various ways; 
besides which on the arches were erected flagstaffs, designated as 
follows:—One for each of the Desavoni of the four Kories, and of 
Matelle, and one for the Maligaioa, or temple. These flags were of red, 
white, and various colours. 

“A proclamation having been made by beat of tom-tom for decor¬ 
ating the streets in Kandy, many devout people, with a view of sur¬ 
passing each other in the beauty of their decorations, embellished the 
streets most elegantly, and anxiously awaited the first day of the festival. 
On the morning of this day soldiers were ordered on guard at the 
comers of the streets and at watch-stations. 

“-4t half-past ten a.m., the officers, chiefs, and Desaves, clothed in 
silk, and decorated with golden chains, proceeded to the temple in 
which the relic was kept, in grand procession as follows:— 

“First, a flag belonging to GajanaikeNillame, Lekams, evnUiDesaves ■, 
then tom-tom beaters; next musicians; then whip-crackers; * then 
the Malta Nillame, having in his hands a K a tv pull e-rat tan worked in 
gold; the Matelle Desave, and Maha Gabuda Nillame, each with a 
silver dagger in his hand; then followed drum-beaters, trumpeters, and 
c^rt«/l-blower3; f next, officers in palanquins, attended on each side 
by public singers ; and then the Sinhalese chiefs and head-men on foot. 
From the gate of that pavilion to that of the temple, head-men of the 
Desavonis and Katas, armed with daggers, and the Mudelittrs and 
Mohandirams of Kandy, dressed in their respective uniforms, were 

* “ In Ceylon it ib customary for persons of rank when going into public to 
be preceded by a number of men bearing whips, with which they keep up a 
constant cracking. The lash of the whip is very long, curiously twisted, and 
tapering to a point; the handle is short and tlnck. Specimens of these whips 
are to be seen in the Museum of the Eoyal Asiatic Society. 

t“ The f/iaui-shell, sa/iA/ia, or concfi {Valuta gravif), used by the priests all 
over India instead of a trumpet. They are esteemed sacred, and there is a 
regular fishery for them ofl' the north-west coast of Ceylon. 
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ranged in two ranks. In this order the procession came to the gate 
and stopped; when the chief priest of the shrine of the relic brought 
it forth, and all kinds of music and firing of cannon began, with shouts 
of the thousands of people assembled there, exclaiming sadii ! sddu ! 
corresponding with our ‘amen.’ These three different and united 
sounds echoed through the air hke thunder. x4.midst the rejoicings 
the case or shrine containing the relic was home under a canopy 
towards the elephant trained to carry it; when the many Buddhist 
spectators of this splendid object were transported with joy, and, with 
tears trickling down their cheeks, gave a shout so tremendous that the 
simultaneous discharge of twenty-five pieces of ordnance was inaudible. 

“ Thus the shrine was conveyed with great pomp to the elephant, 
and handed to the Maha NiUame, who gave it over to the hands of 
the Besaves of Matelle and Vdapalata, who were on the back of the 
elephant, and who, having placed it in the case intended for its recep¬ 
tion, dismounted. 

“ The procession was again arranged in the following order:— 

“ Is^—Two state elephants: then a flag bearing the device of an 
elephant, and hand-flags; and then a chieftain and his people. 

“ '2nd —The great flag, accompanied by a chieftain with a silver 
dagger in his hand, and his people. 

“3rrf—The suu and moon flag of the great chieftain of the four 
Kories, hand-flags, a silver cane worked in gold, and the 
people of that chieftain. 

■‘4/A—The lion-flag andhand-flags of the seven Kories, .accom¬ 
panied by their chieftains and people. 

“ .i/A—The white flag and hand-flags of the chieftain of Matelle. 

“ G/A—The silk flag and the hand-flags of the chieftain of 
Suff'nigdiii. 

“7th —The flag and hand-flags of the chieftain of the three 
Kories. 

“ 8/A—The peacock-flag and hand-flags of the chieftain of 
Wullapone. 

“ 9/A—The lotus-flag and the hand-flags of the chieftain of 
Vdapalata. 

“Then came, in order, the flags of the Maligawa ; tom-tom beaters ; 
musicians; drummers and trumpeters ; cAaAA-blowers; men bearing 
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torches of various descriptions : an elephant covered with a sheet em¬ 
broidered in gold; a silver umbrella; a silver shield; an elephant 
covered with a sheet embroidered in silver; a silver umbrella; a silver 
shield; an elephant of state covered as the last; a silver umbrella; a silver 
shield; whip-crackers, followed by officers of state; torchbearers; then 
the elephant conveying the relic, over which was spread a flowered 
canopy; the officers of the temple parading on foot around the elephant, 
each having a worked talapat,* or leaf, in his hand. 

“ On the right and left of this elephant were the several great officers 
of state, mounted on elephants covered with scarlet, embroidered in 
gold and in silver, with flags, bearing devices, worked on the richest 
and brightest embroidered silks, with shields of gold, and umbrellas of 
silver. 

“Thus the procession, leaving the gate of the temple, proceeded 
through several streets, and returned to the pavilions on the plain, 
when the two chiefs who placed the shrine on the elephant took it off, 
and handed it back to the Mahu Nilh'me, who conveyed it to the 
pavilion. No sooner was this done than different kinds of music, 
shouts, and the discharge of cannon recommenced. The shrine was 
then given over to the hands of the chief priest, who canned it to the 
seat before described, removed the relic from the thirteen gold cases in 
w'hich it was deposited, and placed it on the golden flower. 

“ The relic was exhibited first to the English ladies and gentlemen, 
and then to the priests, who, like a poor man finding a precious stone, 
beheld it with ardent looks and inexpressible joy, crying aloud, sMu! 
s&du ! and worshipping it. After these and many other ceremonies 
were performed, the relic was again deposited in the case, about the 
tenth hour of the night. 

“On the following day, about one o’clock, all the chiefs, clothed in 
wdiite, proceeded to the place where the relic was. It was then taken 
out of the case, and the chiefs worshipj>ed it, and offered money, cloth, 
&c. Vocal and instrumental music, with dancing, then followed. After 
this, people of the high and low countries worshipped the relic seven 
days, and made offerings to it; during which time it was guarded 
thus :— 

“ First, the chief priest and seven other priests kept near the seat 
on which the relic was; these were enclosed with a row of veils j out- 

* “ The leaf of the great fan-palm {Conjpha umbramlifera), used as a parasol 
or screen.” 
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side of these veils were seven chiefs armed with silver daggers; therl 
another row of veils and guards; then a third row of veils and guards ; 
then a company of Malays; then guards; and, lastly, police officers. 

“ On the night of the third day, about ten o’clock, there were fire¬ 
works, rope-dancing, and fencing with swords and shields, &c. &c. 

“On Thursday, the 3rd of June (tUl which day the relic was exhi¬ 
bited and offerings made), at ten o’clock, the case containing the relic 
was carried back, with the same procession as before, from the pavilion 
to the temple, and the celebration ceased. 

“ All the ceremonies that were performed by the chief priest when 
the relic was taken out were repeated when it was brought back from 
the pavilion to the temple.”* 

In 1834 a secret plan was concerted by some disaffected Sinhalese to 
remove again the dalada, and renew the scenes the Kandyan country 
had once witnessed so grievously in 1818 ; but these proceedings were 
carefully watched by the Government, the delinquents arrested, and 
thus the scheme was frustrated. For a long time afterwards the relic 
was in the official custody of the Ceylonese Government, and Tumour was 
the first European, it appears, who, for more than nine years, had the 
keys of the sanctuary constantly in his library, save during the per¬ 
formance of the daily offerings. It is only within a few years, circa 1839, 
that, owing to the remonstrances of the Christian societies in England, the 
connection of the existing Government with the shrine has ceased. 

In 1858 two Burmese bonzes from Rangoon were sent to Ceylon by 
the king of Burma on a mission almost similar to that of his remote 
predecessor the king Anavantha, who in the eleventh century had 
sent an embassy to endeavour to procure the relic, but could obtain 
only “ the miraculous emanation” of it, to contain which a tower in the 
palace-court of Amarapura was built. This time the priests went there 
to get a facsimile of the tooth, which they obtained, on the 9th October 
of that year, and the whole transaction is but a repetition mutatis 
mutandis under the British of what, about three hundred years ago, 
took place under the Portuguese. The latter, swayed by the Inquisitional 
influence and perhaps scruples of conscience, not only refused to give 
up but burnt the relic; the former, more tolerant, if not more enlight¬ 
ened, allowed the model to be taken, which has since been deposited 


* Jour, B, ds. Soc., bond. 1836, vol. iii., pp. 161-64. 
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within the walls of the palace at Mandalay, the new capital of Burma.* 

The present condition of the sanctuary and its precious contents re¬ 
quire a few words of description. We are told that ‘ ‘nothing can be more 
picturesque than the situation and aspect of Kandy, on the banks of the 
miniature lake overhung on all sides bj hills which command charm¬ 
ing views of the city with its temples and monuments below.” But 
the sanctuary of the great 'relic, notwithstanding the beauty of the 
scenery around, and its richness in gems and precious metals, is a small 
chamber without a ray of light, in which the air is stifling hot and 
heavy with the perfume of flowers, situated in the inmost recess of the 
viliara attached to the palace of the Kandyan kings. The frames of 
the doors are inlaid with carved ivory, and on a massive silver table 
hung round with rich brocades stands the bell-shaped karindita, the 
shrine or dagoba, consisting of six cases, the largest or external cover, 
five feet in height, formed of gilt silver inlaid with rubies and other 
gems, and ornamented with jewelled chains ; other caskets, similarly 
wrought, but diminishing in size gradually; until on removing the 
innermost one, about one foot in height, a golden lotus is disclosed, in 
which reposes the mystic tooth. In front of the silver altar a plain 
table is placed for people to deposit their gifts upon. These karanduas 
are said to have been made for the relic by successive sovereigns be¬ 
tween 1267 and 1464 a.d. 

The last event in the history of the dalada is the solemn visit paid 
but a few months ago by the Burmese envoys to the MaligAva temple 
at Kandy on their return from Europe, in fulfilment of the special com¬ 
mands of their king. The pomp and circumstance of that splendid 
pilgrimage evoked a fresh enthusiasm in the Sinhalese for their revered 
tooth-relic, and numerous were the tokens of obeisance and devotion 
offered to the shrine. 

What stirring times has not the dalada gone through during the 
twenty-five centuries which have elapsed since it was first picked up 
from the Kusinagara funeral pile of the great sage, while monarchs 
were fighting for its possession, until its present comfortable lodging in 
the richest shrine raised by man to a mistaken devotion ; and what 
a part has it not played in the religions history of India, from the 

t Madras Examiner, 26th Angast 1858. Conf. also Col. Yule's Marco Polo’s 
Travels, vol. ii., p. 205, and Revue des deux JPondes, 1860, p. 129, where a graphic 
description of the ceremony is given, and the relic is described thus;—“ C’est 
nn fragment d’ivoire de la dimension du petit doigt, janne fauve, im peu courb5 
vers le milieu, et plus gros a une extremite qn’a I’autre.” 
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epoch in which Buddhism became the dominant faith of the coun¬ 
try, subsequently persecuted and tyrannized over by a powerful enemy, 
ruined by the degeneracy of its own adherents, and enfeebled by 
schism and heresy, until at last all disasters culminated in its being 
banished from its birthplace to find a refuge in distant foreign lands ! 
Then, its place usurped by the stern dominion of El Islam, spreading 
its faith throughout the fair plains of Hindustan by the merciless edge 
of the sword, to be followedby a still sterner race, “ that nation of heroes,” 
as the Abbe Raynal called the Portuguese, coming from the far West 
to supplant “ the nation of philosophers,” as Professor Max Muller 
designates the Hindus ; and who by the discordant use of the torch, the 
symbol of barbarism, on the one hand, which marked its passage by 
the lurid flames of burning cities, and of the cross, the emblem of 
peace, on the other, which by the persuasive voice of the missionary 
they succeeded in planting all along the coast of our peninsula, named, 
as if to add insult to injury, the very sacred tree of Buddha Arbor 
diaboli or Devil’s-tree.* In bringing this incomplete Memoir to a 
close, I cannot more fittingly conclude than in the words of the le.arned 
Rodier, who says:—“Les reglements orgueilleusement immuables, 
pour le corps et pour Tame, que les the'ocrates de I’lnde ont eu la 
temerite' d'imposer a la societe, ont fiui par y dctruire tous les elements 
du progres. Le genie indou, autrefois si brillant, si fecoiid, si vivace, 
meurt thouffe dans une camisole de force. 

“ Le dur contact de notre civilisation le reveillera peut-etre. Espe- 
rons que les descendants des Arias trouverout, tot ou tard, une com¬ 
pensation aux douleurs et aux humiliations que leur inflige la pre'pon- 
derance des Europeens ; qu’ils nous emprunteront la foi en la puis¬ 
sance et en la k'gitiraite des efforts individuels, et qu’ils appreiidront 
de nous a se mouvoir en dehors des limites conventionelles de leur vieille 
organisation, Puissent les peres des nations modernes reprendre un 
jour une place honorable dans Pcdifice dont ils ont, avec tant de pa¬ 
tience, etabli les fondements \”f. 


* Rheecle’s vol. ii., pp. 4-6-7, ■fig’. 27. 

t G. SoGier’ij AiitiriniU des Raets HumuUeSj pp. 372-373. 
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